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Psawm, 1. 21. Thou thoughtest that I was altogether such a one as thyself. 


Tuoveu there is nothing more necessary than the true knowledge 
of God; yet there is scarcely any thing more uncommon. Mankind 
have formed more incorrect and absurd notions of the Supreme Be- 
ing, than of any other object, visible or invisible. They have lik- 
ened him ‘to birds, and four footed beasts, and creeping things. 
But, more generally, they have ‘ changed the glory of the incorrupti- 
ble God, into an image made like to corruptible man.’ Men have 
been more inclined to compare the Deity to themselves, than to any 
other creature. In our text, God is represented as making a direct 
address to a wicked man. ‘The address begins in the 16th verse. 
“But unto the wicked God saith,” &c. The mode of expression 
seems to import, that the address, though made in the singular num- 
ber, is meant to apply to wicked men in general.—* Unto the wick- 
xd God saith,” that is, to the wicked, as such; to wicked men in 
teneral. Though it is not to be supposed that all wicked men have 
the same, or equally erroneous thoughts of God ; yet the words be- 
fore us, imply, that the wicked, in general, are prone to think the 
Supreme Being to be like themselves. ‘‘ Thou thoughtest that I 
was altogether such a one as thyself.” Accordingly, it is proposed, 
in the ensuing discourse, 

I. To show in what respect the wicked are prone to think God to 
be like themselves. And, 
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II. To enquire why they are prone to entertain such thoughts of 
God. 

I. I am to show, in what respect the wicked are prone to think 
God to be like themselves. And here I may observe, 

1. That it is not to be supposed that the wicked, in general, are 
inclined to think God possessed of human shape, parts and passions. 
This may have been true of some of the more iguoraat and idola- 
trous nations. And it has been thought, that the heathen world 
generally, entertained the notion, in their vain imaginations, that 
God was, in this respect, like themselves: that he had a material 
body, a human form, and limbs and organs like a man ; and that he 
was subject to all the natural affections and passions of human nature. 
But, it may be doubted, whether any of the heathens, however stu- 
pid and blind, ever really entertained such an absurd idea of the 
Supreme Being. It is true, they paid divine honors to many inferior 
divinities or demi-gods, whom they considered and represented as 
men, inall respects. But these, it appears, were but deceased heroes, 
warriors and statesmen, whom, in their blind veneration, they had 
canonized and made objects of worship. They all, however, ac- 
knowledged a Supreme God, to whom their inferior deities were in 
subjection, and whom, it is not probable, they considered possessed 
of the shape an properties of human nature. But, should it be grant- 
ed that some of mankind have had such a thought of God; yet, it 
will not be maintained that the wicked, in general, have had such 
an absurd notion of the Deity; especially those who, in any measure, 
have been favored with the light of Divine Revelation. 

2. It is not to be supposed, that the wicked, in general, are prone 
to think that the Supreme Being is altogether like themselves, as to 
his natural attributes. Though multitudes, in the heathen world, 
and many, among more enlightened nations, have entertained very 
Jow and unworthy thoughts of the natural attributes of God, such as 
his knowledge, power &c. ; yet they generally believe that, in this 
respect, he is vastly superior to men. It is generally believed by the 
wicked, especially in Christian lands, that God has existed from 
eternity, that he is present in every place, that he knows all things, 
and that his power is unlimited and irresistible. So, that it is not 
in respect to the natural attributes of God, that the wicked in gen- 
eral, are prone to think him like themselves. But there still remains 
one respect, in which the wicked are prone, generally, not to say 
universally, to think the Supreme Being altogether like themselves ; 
and that is, 

3. As to his moral perfections, or character. In this important 
respect, the wicked are very prone to compare God with themselves. 
They are, generally, inclined to believe, that Ais moral perfections, 
though vastly superior in degree, are yet in nature and kind, like 
their own moral feelings. They think that he feels, towards every 
moral object, as they feel. They think that he loves what they love, 
and hates what they hate. ‘They are prone to think, that he feels 
towards himself, as they feel towards themselves. They are prone 
to think that his love is like their love, his hatred like their hatred, 
his goodness like their goodness, his anger like their anger, his 
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mercy like their mercy, and his benevolence like their benevolence. 
They are prone to think that God acts on the same principles, from 
the same motives and to the same ends, as they themselves. ‘Thus, 
in respect to his moral character, the wicked are generally prone to 
think that God is altogether such a one as they themselves. 

1 may now proceed, 

II. To enquire why the wicked are prone to entertain such 
thoughts of God ? 

1. Their attention is occupied with the objects of time, the pleas- 
ures of sense, and the cares and pursuits of this world. They seldom 
find time to attend to spiritual things, if they had the inclination.— 
Invisible objects are crowded from their minds by the things which 
are seen and temporal. They seldom think upon God. They think 
less of God, than of almost any thing else; or, to use the forcible 
expression of the Psalmist, “ God is not in all their thoughts.”— 
Hence the notions which they have of the Divine character, are 
necessarily, very imperfect and indistinct. They easily form erro- 
neous ideas of an invisible object, with which they are so little ac- 
quainted and upon which they bestow so little thought. Whereas, 
did they take due time to contemplate upon the Divine character, 
did they feel that concern which rational creatures ought to feel, to 
obtain a just knowledge of that great and glorious Being, in whom 
they live and move, and on whom they are dependant for all things ; 
they might attain to far more just and becoming thoughts of the 
Creator and Governor of the world. Indeed, if the wicked would 
seek after God; if they would studiously consult their own reason 
and conscience, and diligently search the Sacred Scriptures to learn 
what God is ; they could not fail to obtain some just conceptions of 
his moral character, as well as of his natural attributes. And hence 
it is, that awakened and anxiously inquiring sinners generally find, 
that their former thoughts of God were vain; and that instead of 
being like themselves, his true character is as opposite to theirs, as 
light is to darkness. 

2. The self-righteousness and self-complacency of the wicked, 
are another reason why they are prone tothink God like themselves. 
It is natural to fallen man to entertain a good opinion of himself. 
Nothing is more common, than for the wicked to think well of their 
own characters. Though they may condemn many of their outward 
actions; yet they generally justify their inward views, feelings and 
exercises of heart. Upon these they look with complacency and 
satisfaction. Nothing can give them much greater offence, than to 
call in question the purity and goodness of their natures and moral 
feelings. Even when convinced, as they sometimes are, that their 
hearts and all their affections are entirely selfish ; this does not lead 
them to condemn and abhor themselves ; but, on the contrary only 
to maintain, that all virtuous feelings originate in self-love, and that 
it is impossible, either for creatures or the Creator, to feel and act 
upon the principles of disinterested benevolence. As the wicked 
thus take it for granted that their own moral feelings are good 
and right, it is natural for them to conclude that God feels as they 
do. For undoubtedly, God feels right. So long as they think that 
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their own affections and moral exercises are virtuous and good; 
they must think that the affections and moral exercises of the Su- 
preme Being are the same in kind, though ever so much greater in 
extent, and higher§in degree. So long as the wicked have compla- 
cency in their own characters, they of course will conclude, that 
= moral character of God is altogether like their own. It may be 
added, 

3. That the wicked are prone to think God to be like themselves, 
as it respects his moral perfections, because they wish him to be so. 
They desire to have the moral character of God like their own; be- 
cause this is the only character whichthey love. ‘The Divine char- 
acter would not appear amiable to them, if they viewed it to be es- 
sentially different from their own. If they believed that what they 
approve, God disapproves ; that what they love, he hates; what they 
hate, he loves ; that all the benevolent feelings of his heart are di- 
rectly opposed to all the selfish feelings of their own; they would 
be sensible of positive hatred tothe Divine character. Besides, they 
desire that the moral character of God may be like their own; be- 
cause they cannot view God in any other light, without being oblig- 
ed to give up all their hopes of his friendship and favor. If they 
should suffer themselves to believe that God sustains such a charac- 
ter as they dislike and cannot love; they would be constrained to 
see, that they are not the friends of God, and consequently, that 
they have no just ground to expect his favor, and approbation.— 
Hence the wicked generally wish that the Divine character may be 
like their own. This wish has a surprising influence upon all their 
thoughts of the Supreme Being. Their deceitful hearts may be in- 
sensible of it; but this wish causes them to shut their eyes against 
all the evidence there is of the true character of God, and to imag- 
ine they see force and weight in the weakest and most childish argu- 
ments that are used, to prove that God is altogether such a one as 
themselves. Men are easily persuaded of the truth of what they 
greatly desire to be true. And, on the other hand, it is very diffi- 
cult to convince them that God is such a being as they could by no 
means endure on the throne of the universe. This is the original 
source of all the erroneous and absurd thoughts which the wicked 
have ever entertained of the Divine character. If they had always 
been pleased with the true character of God ; they would always have 
believed him to be such a beingas heis. It is because the wicked do 
‘not like to retain God in their knowledge’; it is because ‘his 
ways are always grievous to them,’ that they ‘say in their hearts,” 
that is, desire there were ‘no such God.’ And it is owing to this de- 
sire that they form such unworthy and inconsistent notions of his 
character. [t is because “the carnal mind is enmity against God,” 
that the wicked so generally think that God is altogether such a one 
as they themselves. 


INFERENCES. 


1. If it is chiefly with respect to the moral character of God, that 
the wicked entertain such erroneous thoughts ; we may hence learn 
how far it is right for men to judge of God by themselves. God is 
a spirit, and therefore men can form no idea of God, but what they 





1836.] SERMON. $89 





derive from a knowledge of the faculties and operations of their own 
spirits. It is right, therefore, for men to conclude that the natural 
altributes of God resemble the faculties of their own minds ; though 
infinitely superior in degree, and altogether incomprehensible in 
their manner] of operation. It is right to suppose that thought in 
God is like thought in men ; that knowledge in God is like knowl- 
edge in mer; and that volition in God is like volition in men.— 
The highest aad most just idea which men can form of the natural 
attributes of God, is, to suppose them similar to the powers and fac- 
ulties of their own minds, enlarged to an inconceivable degree, and 
divested of all weakness and imperfection. But, as to the moral per- 
fections of God, men have no right to judge of them by the exercis- 
es of their own hearts, except when their hearts are what they should 
be, perfectly free from sin. If men had never sinned, and were 
perfectly holy, they might as safely conclude that the moral perfec- 
tions of God are like the exercises of their own hearts, as that his 
natural attributes are like the faculties of their own minds. But, as 
men are fallen, sinful creatures, it is not safe for them to judge of 
the}moral perfections of God, by their unsanctified feelings. They 
ought to suppose that the exercises of God’s heart are similar to 
what an, enlightened conscience and the sacred Scriptures teach 
them the exercises of their own hearts ought to be. It is only when 
in the exercise of holiness, that men have a right to think the heart 
of God like their own. 

2. Are the wicked so prone to think God like themselves? We 
may hence learn why they are, in general, so ignorant of the state 
of their own hearts. As they think God like themselves; they, of 
course, think themselves like God. They often imagine that their 
hearts are holy, and that those affections and exercises, which origi- 
nate in self-love, are conformed toGod. They often think that they 
love God, and are not sensible that they ever hated him. ‘There is 
nothing more difficult, than to convince them that “the carnal mind 
is enmity against God.” Now, this is owing to their erroneous 
thoughts of the Divine character, and their thinking God to be like 
themselves. 

3. It appears, from what has been said, that the wicked are inex- 
cusable for entertaining such low and unbecoming thoughts of the 
moral character of the High and Holy One. They are capable of 
forming just thoughts of God. This is true even of the heathen who 
have the light of nature and the dictates of conscience only; but morees- 
pecially so of those who enjoy the light of Divine Revelation, and 
who are doubly inexcusable for thinking God to be like themselves. 
It is owing to inattention, partiality and prejudice, arising from their 
aversion to the true and amiable character of the greatest and best 
of Beings, that they thus degrade and vilify him. 

4. Ifthe wicked are prone to think God such a one as themselves ; 
we may hence learn why they sometimes take pleasure in the vari- 
ous exercises of Divine worship. The wicked are generally very 
inattentive to the worship of God, and treat it with cold indifference, 
if not with sovereign contempt. They sometimes mcuifest an utter 
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aversion to divine worship, and will not so much as come to the 
house of God on the Lord’s day. 

But at other times the wicked attend very constantly, for a while 
at least, upon the various exercises of devotion, and take real delight 
in prayer and praise. This was the case with the wicked Israelites, 
in the days of Isaiah. Is. Iviii. 2. “ They seek me daily, and de- 
light to know my ways.” This was the case with the wicked Phar- 
isees, in the days of our Savior. ‘ They loved to pray.”—This is 
the case with many of the wicked at the present day, where God is 
worshipped. ‘The reason is, they think God to be like themselves; 
and hence they imagine that their devotional performances are very 
holy, and very pleasing and acceptable to God. Whereas, had they 
any just views of the Divine character, they would see, at once, that 
their hearts are far from him, and that all their pretended worship 
is vain and no better than solemn mockery and abomination ; which 
would, at once, spoil their enjoyment. 

5. If the wicked are so prone to entertain erroneous thoughts of 
God; then it is very important to endeavor to teach them just ideas of 
the Divine character. It is of the utmost consequence that men 
have correct ideas of the character of the Supreme Being. Until 
they think justly of God, they will remain ignorant of themselves— 
ignorant of the nature of true religion—and ignorant of the way to 
serve and praise God. Some right views of the Divine character, 
lie at the foundation of repentance, faith and holy obedience. 

And since mankind are so prone to think God a very different 
being from what he is, too much pains cannot be taken to teach 
them the true character of the true and living God. This should 
be the leading object of every preacher of the Gospel. Every preach- 
er should endeavor, in the plainest possible manner, to set before 
his hearers the true character of God, by declaring all his counsel, 
and by explaining his purposes, works, and ways. He should illus- 
trate, not only the natural attributes of Jehovah, such as his knowl- 
edge, power, immutability, and eternity; but also, his moral perfec- 
tions, his goodness, justice, and grace. He should show , not on- 
ly what God does, but why he does it,—not only what God decrees, 
but why he decrees it. He should explain God’s ultimate end, and 
the disinterested principles upon which he acts, in the kingdom of 
nature, providence and grace. Without such a plain and unreserv- 
ed exhibition of the character of God, he cannot profit, but may de- 
ceive and ruin the souls of them that hear him. 

6. If the wicked are so prone to think God to be altogether like 
themselves ; we may hence learn why they are so frequently displeas- 
ed, when the true character of God isexhibited beforethem. They 
do ‘ not like to retain God in their knowledge.’ To see God as he 
is, gives them a right view of themselves, kills their self-complacen- 
cy, destroys their false hopes, and brings into sensible exercise the 
native enmity of their hearts. Hence, they ‘ say unto the seers, See 
not, and to the prophets, Cause the Holy One of Israel to cease from 
before us.” There is nothing so painful to wicked men, as a sight 
of the true character of the true God. 

7. We may hence learn from what has been said, why the wicked 
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are apt to form such erroneous ideas of the person and character of 
Christ. The character of God and the character of Christ, are the 
same. ‘I and my Father are One.’’ Hence, there is the same rea- 
son, why the wicked should think unworthily of God the Son, as 
why they should think unworthily of God the Father. Some think 
that Christ is infinitely inferior to the Father. Some think him a 
mere man even; ‘ altogether such a one as themselves.’ Some think 
he came to lower the demands of the Divine Law; and others, that 
he acted wholly upon selfish principles! All such erroneous notions 
of the person and character of the Savior, originate in ‘ an evil heart 
of unbelief, which departs from the living God.’ 

8. We may learn from what has been said, why the wicked ever 
have any peace of mind. They are sometimes anxious and distress- 
ed; but, in general, they dwell at ease, and are thoughtless and 
secure. ‘This is owing to their erroneous thoughts of God. While 
they think him altogether such a one as themselves, it excites no 
fear or terror, to meditate upon him. While they have such erro- 
neous thoughts of God, they sometimes flatter themselves that they 
Jove him, and are his favorites. Sometimes they imagine that he is 
pleased with their expressions of friendship and respect. Sometimes 
they imagine that since he can overrule all the sins of men to ad- 
vance his own glory and cause the wrath of man to praise him, he 
will not be concerned to punish men for their sins, as their sins will 
not, on the whole, injure his interest. Sometimes they imagine, 
that God’s goodness will prompt him to consult the happiness of ev- 
ery individual of his creatures, and will not permit him to make any 
of them miserable in eternity. They think he is too good to exe- 
cute justice upon any of mankind, though they should die in their 
sins ; and that, as he will save some of the human race, he must 
save all; since he is no respecter of persons. At other times, they 
imagine, that, as God has sent his Son to make Atonement for all 
mankind ; he cannot now, in justice, destroy any of them, for whom 
Christ died ; though they should continue to treat the Savior with 
contempt, neglect his salvation, and die in impenitency and unbelief. 
Thus, while they have such wrong notions of the Divine character, 
they quiet their minds, in various ways, and flatter themselves that 
all will be well; though they ‘ walk in the imaginations of their 
hearts, and love and possess the world, and the things that are in 
the world.’ Whereas, should they perceive and realize what a be- 
ing God is; their false peace would vanish, in a moment, like dew 
before the sun; and they would find themselves to be ‘ without God 
and without hope in the world.’ Hence, 

9. We may infer, that the wicked most of them, at death, meet 
with an awful disappointment. They generally retain their errone- 
ous thoughts of God, till they leave the world ; and go out of time, 
flattering themselves that they shall see God in peace. How, then, 
must they be disappointed and confounded, when, upon entering 
the eternal world, they see him as he is, in all the glory of his dis- 
interested love, inflexible justice, and sovereign mercy! What 
amazement must seize their souls, when they percieve that God is 
actually such a being as they had, all their lives, viewed with aver- 
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sion and disgust, as a hard master, a respecter of persons, a cruel 
and arbitrary tyrant! How their hearts must die within them; when 
they view the character of God to be just such as they had attribut- 
ed to the prince of darkness! What bitter reflections will they have 
upon their past negligence, ignorance and folly! What doleful an- 
ticipations of future torment, while dwelling forever in the presence 
of such a Being, who they find, is, to them, a consuming fire! They 
can no longer retain the pleasing dreain, that he is like themselves. 
Flee from his presence, they cannot. ‘Though they make their bed 
in hell, behold He is there ! 

Now, consider this, ye that forget God, or form dishonorable 
thoughts of him. It will be a fearful thing to fall, unreconciled, into 
his hands. ‘Therefore, ‘ acquaint now yourselves with God, and be 
at peace ; and thereby good shall come unto you’; and you will 
escape the sword of his vengence, when ‘the great day of his wrath 
shall come, and none, of all his enemies, shall be able to stand.’-— 
AMEN. 


For the New-England Telegraph. 


JUDGMENTS OF GOD. 


Mr. Epitror,—Mankind have revolted from God; and God is 
carrying on a work by which to reconcile themto himself. But they 


are disposed to justify their conduct, and maintain their independ- 
ence. And hence they will oppose all attempts to convince them 
of sin, to bring them to acknowledge the justice of God, and submit 
to his righteous government. And from the nature of the case we 
must expect they will experience many chastisements or judgments 
from the hand of God. We need not, therefore, wonder that so much 
is said in the Bible of the judgments of God. And it must be the 
duty of all to become acquainted with his judgments and make a 
good improvement of them. And perhaps I may throw out a few 
suggestions on the subject that may not be altogether unprofitable. 

And I would first mention some things which show the beneficial 
effects of the judgments of God. And, 

1. They manifest the character of God. Though this is a world 
of probation, and God has revealed his will in such a manner that 
they may know who he is, and how our conduct is viewed by him, yet 
we can, and doubtless should, close the volume of inspiration, and 
never learn the character of God, if we were not obliged to behold 
his hand, in the judgments he brings upon us individually, as well 
as tpon communities, nations and the world at large. ‘* The Lord 
is known,” says the Psalmist, ‘* by the judgments which he execut- 
eth.” 

2. The divine judgments are necessary to convince mankind of 
their dependance on God. Give mankind uninterrupted prosperity, 
and they will forget God, and believe their own hand has got them 
their wealth and their greatness. But the judgments of God con- 
vince them they are dependant on some higher power. Says David, 
“ And ia my prosperity, I said, I shall never be moved.” 
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3. The judgments of God are calculated to convince mankind of 
sin. When men perceive that all the works of their hands are bless- 
ed, they infer that God approves of their conduct; but when they 
experience the reverse, they see reasons for a different conclusion. 
Says Isaiah, “‘ Let favor be showed tothe wicked, yet will he not learn 
righteousness.” The judgments of God must fall upon Pharaoh, 
before he would acknowledge that he and his people were wicked.— 
Hence, 

4. By the judgments of God people may be brought to repent and 
become holy. God often makes use of judgments to drive people 
to study and understand his word. Says Isaiah, in connection with 
the passage last quoted, “‘ When thy judgments are in the earth, the 
inhabitants of the world will learn righteousness.” And the inspir- 
ed Psalmist says, “ Before I was afflicted, I went astray; but now 
have I kept thy word.” 

We see then that the judgments of God are very beneficial; and 
the means of bringing many to know and love God. 

Let us, then, in the second place, inquire, how good men have 
viewed the judgments of God? Being the means of such good they 
must highly esteem them. And in consulting the history of good 
men in the word of God, our expectations are not disappointed.— 
The Psalmist says, ‘‘ Seven times a day, do I praise thee, because 
of thy righteous judgments.” And again he says, “ At midnight I 
will rise to give thanks unto thee, because of thy righteous judg- 
ments.” That the Psalmist should praise God seven times a day 
for his righteous judgments, and should rise at midnight to give 
thanks for them, is evidence he saw a good in them which he heart- 
ily esteemed. The judgments of God must have been a most de- 
lightful theme to him. Job blessed God for taking away as well as 
for giving. James says to his brethren, ‘‘ Count it all joy when ye 
fall into divers temptations.” And we read of those who rejoiced 
at the spoiling of their goods.—These few references to the word of 
God, will show us the light in which the judgments of God have been 
viewed by good men. 

From what has been said I would draw a few inferences. 

1. Let people view the judgments of God in the light they ought, 
and they will have no opportunity tomurmur. People generally will 
rejoice in prosperity, but will complain in adversity. But if they 
should have a true regard for the judgments of God, they would 
praise him for them. In that case they would have no occasion to 
murmur. It is impossible to see what chance a person would have 
to complain of the dealings of God, who should praise him seven 
times a day for them, and should rise at midnight to do the same. 

2. True Christians should rejoice in God at all times. If true 
Christians, instead of sorrowing and complaining, should constantly 
rejoice in God, they must have a vast and most salutary influence 
upon the impenitent world. Though sinners might hate the truth 
that Christians exemplified, yet they must be convinced that the 
new birth was a happy change.—Judgments are far from being all 
for which the good man praises God. But if he can praise God 
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many times a day for his righteous judgments, and rise at midnight 
to give him thanks for the same, we may see what a large portion 
of his time must be occupied in praising God. And we may see 
how reasonable, and how applicable to Christians is the duty enjoin- 
ed by the apostle in the following words, “‘ Rejoice in the Lord al- 
way, and again I say rejoice.” 

3. Let people have the spirit of the Psalmist, and they cannot 
sleep in the house of God. Gentle reader, did you ever fall asleep, 
or feel drowsy in the house of the eternal God? Think of the 
Psalmist. ‘The interest he took in the judgments of God, interrupt- 
ed his sleep at midnight, and he rose to thank God for them, and he 
praised him so much for them in the day time, that I cannot believe 
he could sleep, when he heard the messages of God delivered ; for 
there could be nothing concerning God, that would not fill his soul 
with delight. But if you are sleepy in the house of God, I dare say 
there is nothing in religion that will awaken you at night. And you 
may tremble at the thought of what may become of you at the final 
judgment. 

4. How must such servants of God as David, praise God for his 
mercies! Those that praise God for his judgments will praise him 
for his mercies. And while true Christians at the day of judgment 
feel they deserve nothing but the endless displeasure of God, shall 
through Christ, receive the forgivness of their sins, and be raised to 
mansions of blessedness in heaven, what hallelujahs of joy must 
from their hearts ascend to God. 

5. True Christians will praise God for casting off the wicked.— 
They will praise God for all his judgments, and none but those who 
can praise God for his judgments will have hearts tuned to sing 
the praises of Redeeming love. “ And after these things, I heard a 
great voice of much people in heaven saying, Alleluia: Salvation, and 
glory, and honor, and power unto the Lord our God: for true and 
righteous are his judgments.” ELADSIT. 


For the New-England Telegraph. 
HONESTY OF COLONIZATIONISTS. 


Mr. Turacner :—In looking over the Newark “ Sentinel of Free- 
dom,” of August 23, I find the following editorial item of news :— 


“A Colonization meeting was held at Saratoga onthe 8th inst. Chancel- 
lor Walworth in the ehair. Mr. Pinney, late Governor of Liberia, and 
Rev. Mr M’Elroy of Kentucky, who has also visited the Colony, addressed 
the assembly. At the close of the exercises a resolution was adopted with- 
out a dissentiug voice, recommending the cause of African Colonization to 
the eountenance of the benevolent public.” 


Such is the ingenuousness of Colonization chroniclers. Had Mr. 
Kinney laid all the circumstances of that meeting before his readers, 
they would not have inferred, as they will now from the above edi- 
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torial paragraph, that the assembly were unanimous in favor of Col- 
onization. ‘The Editor of the Sentinel did, indeed, state the truth, 
so far as he went, in saying that “a resolution was adopted without 
a dissenting voice ;” but if he had told his readers why, it would 
have set the matter in an entirely different attitude. As however, 
the Colonization paper to which I refer, has kept back an essential 
part of the truth, I will endeavor to state it, as it was given to me by 
a clergyman, who was himself present at the meeting. 

The meeting, as I am informed, was at first full, and addressed, 
with great plausibility and eloquence, by Messrs. Pinney and Mc El- 
roy, who, it was thought by some, must have carried the audience 
with them. Of this Dr. Church was so very confident, that he pro- 
posed to have the sense of the meeting taken by vote upon a Reso- 
lution, which was accordingly presented. When they began to talk 
about voting, a large portion of the assembly, who had come there 
with no such expectation, retired from the house. Still, Dr. Church 
was so confident of unanimity in those who remained, that he pro- 
posed to have the vote taken, not in the usual way of acclamation, 
but by rising. He urged this, that the unanimity of the audience 
might be made to appear, being sanguine, that there could be but 
one mind. The Chairman of the meeting accordingly requested 
those, who were in favor of the Resolution, to rise. A few, scat- 
tering Colonizationists, in different parts of the assembly, immedi- 
ately arose ; but it was evident, to every observer, that a /arge ma- 
jority of even those who remained in the house, retained their seats, 
and either were Abolitionists, or had no sympathy for Colonization 
and were in heart opposed to the Resolution. This defeat was so 
signal and manifest, that the Chairman did not call for the contrary 
minds; and it was owing to these circumstances and the silent man- 
ner of taking the vote, that the ‘ Resolution was adopted without a 
dissenting voice”! From the circumstances of the case, it was ap- 
parent to all, according to the statement of my informant, that a 
great majority of the meeting at first were abolitionists, who,—being 
always willing to hear both sides,—went to listen to Messrs. Pinney 
and Mc Elroy, and had no more cordiality for the Colonization sys- 
tem than they have for the foreign and domestic slave-trade; and 
even after a respectable portion of ¢hat class had retired, there still 
remained in the house a plurality who did not rise in favor of the 
Resolution. 

Now, I ask the candid, if it would not have indicated more hon- 
esty and fairness on the partof Mr. Kinuey, had he stated the facts 
— if he knew them,—as they were; or,ifhe did not know them, to 
have passed the matter over in silence? Surely a cause must be in 
bad odor, which cannot be sustained without thus 'perverting or 
witholding a part of the truth. 

A FRIEND TO THE COLORED MAN. 


Arnorism. Lysimachus, for extreme thirst, offered his kingdom to the 
Get, to quench it. His exclamation after drinking was, “ Ah! wretched 
me, who, for such a momentary gratification, have lost so great a kingdom !” 
How applicable this to the case of him, who, for a momentary pleasure of sin, 
parts with the kingdom of heaven! 
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EXPOSITION. 


And the man of God was wroth with him, and said, Thou shouldest have 
smitten five or six times; then hadst thou smitten Syria till thou hadst con- 
sumed it: whereas now thou shalt smite Syria but thrice. 2 Kings, xiii. 19. 


Query. How is tuis reconcilable with the doctrine of the Divine 
Decrees ? 

The doctrine of Decrees, as defined by the Westminster Divines, 
and received by Calvinists, includes, ‘whatever comes to pass.’ 
The prediction ofthe dying prophet, that Joash should smite the Syri- 
an forces but thrice, brought to view a decree of God. This decree, 
like all others, was certain as inifinte wisdom, goodness and pow- 
er could make it. How, then, can the declaration of the prophet 
be reconciled with the decree: ‘“‘ Thou shouidest have smittem five 
or six times, then hadst thou smitten Syria till thou hadst consum- 
edit?” If he had smitten upon the ground wiih the arrows, accord- 
ing to the desire of the prophet, five or six times, Syria would have 
been consumed. But then the decree of God would have failed of 
accomplishment. 

There may be a difficulty in showing the propriety of speaking 
of events as the prophet did; but the difficulty would diminish as 
we progressed in our knowledge of the scriptural mode of revealing 
doctrines. The Scriptures, sometimes, speak of doctrines that ap- 
pear to be inseparable in an independant manner, and then they 
are brought to view in connection. Where facts are depending on 
different agencies, sometimes, they are attributed to one, or a dif- 
ferent agency without naming the others. Events also may be view- 
ed in the different relations which they sustain. In one relation 
they may require different definitions and illustrations, than would 
be fitting in other relations. ‘Thus, in speaking of events depend- 
ing on human agency, we may consider them in relation to the prov- 
idence of God, or to the agency of man, independently of each other, 
or we may view those events in relation to the providence of God 
and human agency inconnection. In each ofthe different relations, 
the events would present different aspects and modifications. Again, 
we may view events depending on human agency, in relation to the 
Divine Decree, or to natural power of man, or to moral power. By 
natural power is intended physical ability, including what is needful 
to voluntary action in given circumstances not incompatible. 
By moral power, is meant, manifested preference. 

Furthermore. In speaking of events in one relation, it is neces- 
sary, if we would avoid confusion, absurdity and contradiction, not 
to blend ideas belonging to other relations together with ideas aris- 
ing solely from the relation under consideration. Considerations 
may naturally arise from one relation in which events may be view- 
ed which would be contradictory when brought into other relations, 
or at least be subject to material modification. In judging of a doc- 
trine, or the historical record of events bearing a relation to that 
doctrine, we must enquire what that relation is, in which the events 
are to be riewed. In the passage before us, the events are ta be 
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viewed in relation to human ability, including all that which is deem- 
ed needful to a given end to be accomplished. In this relation, 
it is proper to say, that different results would have followed a dif- 
ferent course of conduct. It appears that king Joash had plain in- 
timations of great deliverance from the Syrian power. But the mode 
of imparting this intelligence made it evident that it was to be ef- 
fected by skill and vigor of man, which depended on the zealous 
application of kingly generalship. Human ability was the basis of 
expectation, in this relation of events, and doubtless general con- 
clusions,“as in this case may be drawn from peculiar individual ac- 
tions. The king, in the affair, evinced a character which would 
not%occasion sanguine expectations of concentrated and prolonged, 
zealous effort, requisite to ensure complete success in crippling the 
power ‘of the Syrian invaders. ‘The man of God, however, had a 
prophetic view of events as relating to the exertion of human pow- 
er'which enabled him to speak of them with absolute certainty. 

Viewed in this relation, we frequently speak of events with the 
utmost propriety, in a different manner from what we should, viewed 
in relation to the Divine decrees. An event viewed in the latter re- 
lation is absolutely certain as it is. But in relation to human ability, 
it is as the application and direction of that ability. And we may 
speak of the event in one relation and say things belonging to that 
relation, which would be essentially modified by considering them 
in another relation; but which do not render it true, that both rela- 
tians do not exist. By consulting the Scriptures, we find that events 
are so considered. Take for instance, the crucifixion of our bless- 
ed Lord. It is viewed in relation to human agency and becomes a 
different thing from what it does, when viewed in relation to the de- 
cree of God. In refference to the former, on a certain supposition 
the event would not have taken place. “They would not have 
crucified the Lord of glory.’’ But viewed in relation to the fore- 
knowledge and determinate counsel of God, the event was certain. 

So in respect to David’s deliverance from the malicious persecu- 
tion of Saul. In relation to the Divine decree it was certain. In 
relation however, to human agency, the event depended on many 
conflicting probabilities, which called forth the most vigilent appli- 
cation of prudence, circumspection and evasion.—Had he not slip- 
ped away, when Saul sought to smite him even to the wall with the 
javelin ; had he not fled from his house, when messengers were sent 
to slay him; had he not learned and escaped from the treachery of 
the Keilites, he would have fallen a victim to malice. 

So, also, in respect to the escape of Paul and his companions 
from shipwreck. In relation to the Divine purpose the event was 
certain. But in relation to human ability, the event depended on 
the presence and co-operation of the sailors. It was probable, at 
one time, that they would leave the vessel. But it would have been 
a fatal step. There are certain laws which are in operation inde- 
pendently of us. But we may come under their influenence or 
avoid them in many cases, or so divide our efforts as to cause them 
to meet and combine with other laws, when their direction will be 
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in the diagonal of results, altogether different from what would fol- 
low passive submission to either class of laws. Here is the connec- 
tion of human and Divine agency, in a manner different from the 
union necessary to voluntary choice. And in relation to the con- 
nection now brought to view, events are according to the application 
of human skill to the operation of natural laws. The general who 
can combine and command the greatest number of natural laws, is 
most successful in battle, and conquest. Had Joash done as the 
case required, he would have evinced that power of combination and 
application which would have ensured complete triumph over proud 
and hostile Syria. But he failed for want of this skill. 

It is obvious to remark, however, that natural laws are under the 
control of God, and all their operations are the fulfilment of his pur- 
poses. So that all events are the executed decrees of God. But 
as events may be viewed in their various relations, it is proper to 
speak of them, as the prophet does in the passage before us. And 
by thus speaking, he does not impugn the truth that God’s wisdom 
and goodness, for his own glory, has founded and determined the 
existence of whatsoever comes to pass. G. A.D. 


QUESTIONS FOR A BIBLE CLASS. 
LESSON Ix. 


Mattuew v. 13—16. To whom does Christ speak in these 
verses 1 

With what does he compare those whom he addresses ? 

Why are Christians called the salt of the earth ? 

What is meant by the salt’s losing its savior? 

When does this apply to professed Christians ? 

How will professed Christians be treated when they become thus 
unprofitable ? 

In what sense are Christians the light of the world? 

Why is their profession compared with the lighting of a candle? 

What duty is inculcated in the sixteenth verse ? 

How are Christians to let their light shine before men ? 

Why are they to thus let their light shine ? 

Is there any thing in this passage which condemns a false profes- 
sion of religion? 

V. 17—20. Against what did Christ here warn his disciples ? 

What did Christ come to do in respect to the law? 

What law did he mean? 

What did he mean by the prophets ? 

Has Christ, then, sanctioned the authority of the law and the pro- 
phetic writings? 

Is the moral law binding upon Christians ? 

Why? 
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How is the moral law distinguished from the ceremonial law ? 
Is the ceremonial law of the Jews binding upon Christians? 
How does this appear? 

What is meant by the kingdom of heaven, referred to in the nine- 
teenth verse ? 

What is forbidden in this verse? 

What duty is enjoined ? 

What encouragement does Christ here present to those who keep 
the commandments of God ? 

How should those be esteemed, who violate any of the command- 
ments of God, and teach others to do the same? 

Is, then, the duty of religious teachers very responsible ? 

How righteous were the scribes and Pharisees ? 

What is necessary in order to have our righteousness exceed 
theirs? 

What is meant by the kingdom of heaven, in the twentieth 
verse ? 

Why is it necessary for our righteousness to exceed that of the 
scribes and Pharisees, in order to enter into the kingdom of 
heaven? 

Is it safe, then, to depend upon mere external morality for ac- 
ceptance with God? 

May external morality exist without holiness of heart ? 

But can holiness of heart exist without external morality ? 


LESSON X. 


Mattuew v. 21,22. What violation of the moral law is here 
condemned ? 

Who are meant by “ them of old time’’? 

How did Christ’s comment upon this part of the moral law differ 
from that of the Jewish doctors ? 

What was meant by “ the judgment ;” according to the Jewish. 
expositors ? 

To what judgment is he exposed, who is “ angry with his broth- 
er without cause ?” 

Is all anger sinful? 

When does anger become sinful ? 

What is meant by the term “ Raca”’? 

How is Christ here to be understood ? 

Why onght the Jewish authorities to have taken cognizance of 
such railery ? 

Does God condemn all kinds of railery 

Can you mention any passage of Scripture in which this sin is 
condemned ? 

In what sense is the term, “ fool,” here to be understood ? 

How is the term, “ brother,” here to be understood ? 

Why is one, who thus calls his brother a “fool,” in “ danger of 
hell fire” ? 
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Does it appear from what Christ here enjoins, that the divine law 
has particular respect to our effections of heart ? 

Can we infer, from what Christ here says, that a person may be 
a murderer, without committing the overt act? 

Can you cite any other passage of Scripture, which inculcates the 
same sentiment? [1 John, iii. 15.] 

V. 23,24. What duty does Christ here enjoin upon those who 
have given occasion of offense to their brethren ? 


Notre. “Since, therefore, God forbids rash, revengeful and causeless an- 
ger, and evil speaking, as well as actual murder; if ;you are about to offer 
any gift or sacrifice, or perform any act of religious worship, and recollect 
that you have given just cause of offense by a breach of this law, do not 
think to atone for it by your offering, on one hand; nor yet despair of ob- 
taing mercy for the forgiveness of it, on the other; but, persisting in your 
design of paying the sclemn homage to God, like one that leaves his gift be- 
fore the altar instead of taking it away with him, go and seek reconciliation 
with the brother you have offended by humbling yourself to him, asking his 
pardon, and satisfying him for any wrong that you may have done him ;— 
and then return to offer your gift, as becomes one who is encouraged to hope 
that he shall also obtain forgiveness of God. 

“This is applicable to prayer, as well as other religious services, though 
expressed in ceremonial language, with refference to the altar.” 

Dr. Guyse. 


V. 25, 26. Who may be considered as the adversary of those 
who have violated the Divine law? 

What duty is here enjoined ? 

What is necessary in order to perform this duty ? 

When should the duty be performed ? 

What is threatened to those who neglect it ? 

What is here meant by being cast into prison? 

Can any persons, by suffering the penalty of the law, ever cancel 
their obligation, or atone for the sin of its violation ? 

How long, then, must those who are cast into hell remain there? 


Note. When, therefore, at any time, you have committed a fault against 
your Christian brother, be as speedy as possible to get the breach made up 
again, especially considering that God is hereby offended too. For as com- 
mon prudence, to prevent extremities, would put a man upon doing his ut- 
most for an amicable timely agreement with his adversary, who is about to 
bring him before a civil magistrate, lest in the issue of the trial the judge 
should pass sentence against him, and order an officer to carry him to jail, 
after which there would be no hope of an accommodation ; so it is your high- 
‘est wisdom, interest, and duty, to seek peace and a reconciliation with God, 
as well as with your offended brother, without delay, while you are in the 
way of mercy, and before it be too late, lest you should be cut off by death, 
and forced to appear at the awful bar of the great Judge of all in your sins: 
For I assure you that then you must suffer the severest punishment in the 
prison of hell, from whence there can be no release till you have fully satis- 
fied all the demands of divine justice, which you will never be able to do. 

Dr. Guyse. 





1836.] QUESTIONS FOR A BIBLE CLASS. 401 





LESSON XI. 


Mattuew v. 27, 28. What commandment in the Decalogue 1s 
here cited by our Savior? 

What does it forbid ? 

Can it be violated by unholy or unchaste desires ? 

Can you cite any threatening in the Bible against those who vio- 
late this commandment ? 

Note. Let the Teacher here make such remarks and give such admoni« 
tions, as the subject and circumstance may suggest. 

V. 29, 30. What duty is inculcated in this passage ? 

Should every unholy lust and passion be subdued ? 

How will God finally deal with those who habitually indulge un- 
holy lusts and passions ? 

What doctrine is taught in these two verses ? 

Can you mention any other passages of Scripture which teach the 
same doctrine ? 

V. 31, 32. In what part of the Old Testament do you find the 
law concerning divorcement ? 

Why did the law of Moses suffer the Jews occasionally to put 
away their wives? 

Is it right for any man now to put away his wife, except for one 
offence, specified in this passage ? 

V. 33—37. What sin is here prohibited ? 

What commandment in the Decalogue is violated by the commis- 
sion of this sin? 

What is meant by swearing ? 

Does it appear, from what our Savior says in this passage, that 
the taking of any oath is consistent with the gospel ? 

Why is profane swearing so very criminal in the sight of God ? 

V. 38—42. What general duties are here inculcuated ? 

Is it ever right to retaliate an injury or to seek revenge ? 

How is the general rule laid down in this passage to be con- 
strued ? 


Note BY WAY OF ANSWER.—By the great law of benevolence. 
Our Savior undoubtedly means to inculcate the duty of patience, 
meekness and forbearance under a seuse of injuries, and never to re- 
taliate or to seek revenge; and yet I cannot conceive that he sets 
aside the duty of self-protection either of ourselves or families. All 
general rules necessarily admit of exceptions, otherwise, they would 
outrage common sense. Suppose v2 give to our Savior’s direction 
in the 42d verse, the unlimited latitude of its literal expressions, and 
it would make it our duty to lend to a drunkard any sum of money, 
or any deadly weapon which he “‘ would borrow” of us, even though 
we knew, that thereby he would destroy himself and his whole fam- 
ily. 

V. 48—48. What is meant by love to enemies ? 

In order to love our enemies, is it necessary to be pleased with 
their character ? 

51 
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What reason does Christ give why we should love our enemies? 
Can you give any other reason ? 
Does love to enemies render it necessary for us to treat them 
just as we do our friends ? 
Cannot God love his enemies, then, and yet treat them differently 
from what he will his friends ? 
What is it to be the children of our Father who is in heaven? 
What duty is inculcated in the 48th verse? 


Note. Let the Teacher here illustrate the difference between selfishness 
and benevolence, and the distinguishing characteristics of God’s children in 
doing “‘ more than others,’’ and in seeking the highest good of those who 
hate, revile and persecute them, which is never the fruit of any selfish and 
unsanctified heart. 


LESSON XII. 


Mattuew, Ch. vi. V. 1—4. What is to be understood by ‘doing 
alms’ ? 

Is alms-giving a duty ? 

What persons ought to receive alms? 

Do we ought to bestow alms even upon enemies, if they are 
needy ? 

Can you bring any scripture authority for thus assisting am ene- 
my? 

i what manner should alms be bestowed ? 

In what manner did hypocrites in our Savior’s day, bestow alms ? 

Why were they so ostentatious in alms-giving ? 

Does Christ approve of such ostentation ? 

Why? 

In what way did they have their reward? 

How shall those be rewarded, who bestow alms in the spirit and 
manner which Christ enjoins? 

Have we reason to believe, that many who now give alms, are 
like ‘‘ the hypocrites” mentioned by our Savior? 

V.5, 6. What directions does our Savior here give respecting 
prayer? 

How did “‘ the hypocrites,” here mentioned, use to pray? 

Why did they love to pray in that manner? 

What duty is inculcated in this passage ? 

Are we to infer from this, that prayer is never to be offered in 
public, or in the presence of others? 

Can you cite any passages of scripture, which sanction socia) 
ard public prayer 7 
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What, then, did our Savior here mean to condemn ? 

Is the duty of scret prayer binding upon all persons ? 

With what temper of heart is this duty to be performed ? 

How does God view those who profess to pray, but exercise an 
unholy temper of heart ? 

Can you cite any passages of scripture in proof of this? 

Do impenitent sinners, then, ever offer any prayers such as God 
approves ? 

What duty must sinners perform, in order to pray as the gospel 
requires ? 

V. 7,8. To what were ‘‘the heathen” accustomed, in their de- 
votional exercises ? 

Why? 

What reason does Christ assign, why we should not use “ vain 
repetitions’’? 

May not similar reasons be assigned why we should not pray in 
a loud and boisterous manner ? 

Note. It is notthe proper design of prayer to inform God what we want, 
but to solicit him to bestow the favors which we need. A boisterous vocifer- 
ation, therefore, is always unbecoming this duty, and is as really heathenish 
as “‘vain repetitions.’ Indeed, those who are very loud and boisterous in 
prayer, are generally adicted to the other characteristic of heathen worship, 
which our Savior here explicitly forbids. Prayer in a public assembly 
ought to be offered with a distinct and audible voice, so that all persons in 
the congregation may hear; but to speak as if we thought the Almighty 
were deaf, or affected and pleased with ‘‘bodily exercise which profiteth little,” 
and foam and noise, in their own nature disgusting, is wholly preposterous. 
It is to mock rather than to serve God; and is in direct opposition to the in- 
junction, “ Let all things be done decently and in order.” It was foretold 
as a prominent trait in our Savior’s character, that ‘he should not cry, nor 
lift up, nor cause his voice to be heard in the street.’ Is. xii. 2. 


LESSON XIII. 


Mattuew, Ch. vi. V.9—13. What is the form of prayer, incul- 
cated in these verses, usually called ? 

Repeat it. 

Is it necessary, in prayer, that we always use this precise form? 
or that we pray after this manner, and with the spirit here inculcat- 
ed? 

What is to be understood by the form of address, ‘“‘ Our Father 
who art in heaven”? 

Which is the first petition in this prayer? 

What do we pray for in this petition ? 

Is this petition consistent with profaneness or a breach of the 
third commandment? 

Repeat the third commandment. 
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In what manner should the name of God be used ? 

Does this petition have respect to all the attributes and perfec- 
tions of God ? 

Which is the second petition of the Lord’s Prayer? 

What do we pray for in this petition? 

Can we do any thing to advance this kingdom here on earth? 

What duty, then, does this petition virtually enjoin ? 

Can you give any reasons why we should pray for the advance- 
ment of this kingdom ? 

What is the third petition of the Lord’s Prayer? 

In how many senses is the will of God used? 

In what sense is it used here? 

What, then, do we pray for in this petition ? 

In what manner is the will of God done in heaven ? 

Is the will of God, in all respects, ever “‘ done on earth as it is 
done in heaven” ? 

{Let the Teacher here illustrate the distinction and consistency 
between God’s will of command and his will of decree ; and show in 
what respects they are done in heaven and on earth. ] 


Notz. Whenever God's will of command is “ done” at all, it must be 
done perfectly ; because “‘ love is the fulfilling of the law,” and is, in its own 
nature, a perfect exercise. Saints on earth, therefore, do the will of God 
perfectly, though not constantly ; while saints and angels in heaven are both 
perfect and constant in their obedience. Herein consists the difference be- 
tween the obedience of saints on earth, and of saints and angels in heaven. 


Repeat the next petition of the Lord’s Prayer ? 

What do we pray for in this petition ? 

Does this petition suppose that weare entirely dependant upon 
God for daily blessings ? 

Is this petition consistent with worldly anxiety, or a covetous dis- 
position to hoard up property ? 

4 Can we infer from this petition, that daily prayer is an imperitive 
uty? 

Why is it proper to offer up this petition ? 

Repeat the fifth petition in this prayer. 

What is to be understood by the request, “‘ Forgive us our debts’?? 

Do we always stand in need of forgivness ? 

Does this petition imply, that we ought always to exercise a for. 
giving temper of heart? 

But ought we actually to forgive those who have injured us, un- 
til we have evidence of their repentance ? 

If we forgive others, who do not give evidence of repentance, and 
then pray, “‘ Forgive us our debts as we forgive our debtors,” do we 
not virtually pray, that God will forgive us without repentance ? 

How are those, whom we forgive, to be treated ? 

What is the last petition in the Lord’s Prayer ? 

Is the word “‘ temptation” used in more than one sense ? 

In what sense is it used here? 

Does God ever lead mankind into temptation ; 
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How does this appear? 

Can you give any reasons why it is proper to offer this prayer ? 
What is the conclusion of the Lord’s Prayer ? 

What acknowledgment do we make in this ascription ? 

What is meant by the term, “ Amen”? 


LESSON XIV. 


Martuew, Ch. vi. V. 14, 15. What is meant by forgiveness ? 

Do we need to be_forgiven of God ? 

Why? 

Why will not God forgive us, if we are not disposed to [forgive 
others ? 

Can you mention any reasons why God will forgive those who 
exercise a forgiving temper of heart toward others? 

V. 16—18. What is meant by fasting ? 

With what should fasting, as a religious observance, be accom- 
panied ? 

May we infer, from what is here said, that fasting is a duty ? 

What personal benefits may result from fasting in the manner, 
and with the spirit which Christ enjoins? 

How did the hypocrites use to fast ? 

Why did they appear sad, and disfigure their faces? 

How did the hypocrites have their reward ? 

Why does Christ forbid his disciples from doing as did the hypo- 
crites ? 

What blessing is here promised to those who fast in a proper 
manner ? 

Can you cite any instances recorded in the Bible, in which God 
granted special blessings to his people in consequence of prayer 
and fasting ? 

V. 19—21. Against what does our Savior here warn his disci- 

les ? 
4 Is it consistent with the spirit of the gospel to hoard up riches for 
our own use or enjoyment ? 

Does our Savior here mean to discourage industry in our secular 
avocations ? 

{Note. The apostle commands us to be “ diligent in business, fervent in 
Spirit, serving the Lord.’’] 

How should we use the things of this world, whicl: God is pleased 
to put in our possession ? 

What is meant by laying up “ treasures in heaven ” ? 

What advantages will result to those who lay up “treasures in 
heaven ”? 

How are we to understand the declaration, “ Fur where your 
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Can those, then, who set their supreme affections upon the things 
of this world, have any title to a heavenly inheritance ? 

Is it very dangerous, then, to be engrossed with worldly cares 
and anxiety ? 

V. 22, 23. In what sense is the term “ eye’? used in this passage ? 

To what does it refer? 

What is meant by a ‘ single cye’ ? 

What is to be understood by an ‘ evil eye’ ? 

To what, then, is it owing, that men do not discern the truth and 
excellence of the gospel ? 

Is this moral blindness voluntary, or involuntary ? 

From what is here said, can we infer the doctrine of total depravity > 

Are mankind, then, exceedingly criminal for their moral blindness ? 

What is the duty of those who are thus morally blind? 

When ought this duty to be performed ? 

Nore. It is evident, that the moral blindness of sinners lies in their 
hearts, and not in their understandings ; and is therefore altogether voluntary 
and criminal. ‘For every one that doeth evil, hateth the light, neither com- 
eth to the light, lest his deeds should be reproved. But he that doeth truth, 
cometh to the light, that his deeds may be made manifest, that they are 
wrought in God.” John iii. 20, 21 —* For from within, out of the heart of 
men, proceed evil thoughts, adulteries, fornications, murders, thefts, covetous- 
ness, wickedness, deceit, liciviousness, an evil eye, blasphemy, pride, foolish- 
ness.” Matk vii. 21, 22 —‘‘ Their foolish heart was darkened.”—“ They 
did not like to retain God in their knowledge.” Rom. i. 21, 28.—‘* Having 
the understanding darkened, being alienated from the life of God through the 
ignorance that is in them, because of the blindness of their heart.’’ Eph. iv. 18, 


For the New-England Telegraph. 
REPLY TO LAYMAN. 


Mr. THacner :—I was considerably interested in the question of 
‘‘Layman,” inserted in your number for July ; and I still apprehend, 
that it involves a principle, which ought at all times, and especially 
at this day, to be well understood. The question referred to, is this:— 

‘Ts it the duty of a Church to admit all applicants for whom they 
exercise Christian charity, or in other words, all who give good 
evidence of piety? I do not mean certain evidence, but preponderating 
evidence.” 

This question, Mr. Editor, it appears to me, must be answered 
in the negative; aud, as an individual, I must have taken the neg- 
ative side, even had ‘“‘Layman” meant “certain evidence,’ instead of 
“* preponderating evidence.” 

In taking this ground, I should not merely be disposed to admit, 
but to affirm, that evidence of piety ought to be the first thing which 
every church should seek in those who ask admission to her com- 
munion. There are other qualifications, however, which seem to 
be absolutely necessary to the peace and prosperity of the church. 
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God himself asks, “ Can two walk together except they be agree- 
ed?” As a divine maxim, this should undoubtedly govern the 
churches in their admission of members. Otherwise, they must inevi- 
tiably be thrown into confusion. Itis not sufficient either to the unity 
or to the prosperity of a church, that candidates for admission barely 
give evidence of piety. We may havea charitable hope, that this 
or that person is pious, and yet not be safe in associating with him 
as an intimate friend or companion. There must be a similarity of 
views on more subjects than one, in order for two or more persons 
to ‘ walk together,’’ with any degree of profit or satisfaction; and 
if the divine maxim to which I have adverted, ought to be observed 
in any case, it certainly ought in respect to church-membership.— 
This maxim is, indeed, a plain dictate of common sense ; and it is 
addressed to the common sense of those to whom God may be con- 
sidered as speaking. But, why should ministers and others be ex- 
pected to make use of their common sense on all other subjects, 
and lay it aside in the admission of members to the visible church ? 

It appears to me, Mr. Editor, that a few examples for illustration, 
must convince “ Layman,” if he is not already convinced, that there 
may be many cases, in which mere evidence of piety in individuals, 
would not render it proper to receive them into this or that partic- 
ular church. I conceive for example, that Churches ought to re- 
quire of candidates for admission, an assent to the fundamental doc- 
trines of the Gospel. Now, though it may be easy to designate a 
Sundamental doctrine of the Gospel ; it is not so easy to designate 
an essential doctrine of the Gospel. By a fundamental doctrine, I 
mean one, which, if removed, would subvert the whole system of 
divine truth; by an essential doctrine, I understand one, which it 
is necessary to believe and love in order to be saved. It is then, perfect- 
ly consistent for churches, in their Confessions of faith, to designate 
what they understand to be the fundamental doctrines of the Gos- 
pel; while it would be preposterous for them to undertake to say 
precisely how much truth it is necessary for an individual to under- 
stand, believe and love, in order to be a Christian. I do not know, 
that God has told us how far a Christian may be left to wander in 
the mazes oferror, nor precisely how far he may backslide and wander 
from the pathofduty. While, therefore,this or that person, who did not 
understand and admit some ofthe fundamental doctrines of the Gos- 
pe!, might, inour view, give ‘preponderating evidence of piety;’ it might 
still be unsafe to admit him into the church. Here isa Church, for 
instance, who have an orthodox, or Calvinistic Confession of Faith. 
That Confession they are bound by covenant engagements, as well 
as by the dictates of conscience to maintain in its purity. But, here 
is an applicant for admission, who, they would not presume to say, 
is not a Christian; they may exercise toward him “ Christian chari- 
ty,” for in their view, he may give ‘ preponderating evidence of 
piety.” He has, however, been educated in the Methodist faith, and 
denies the doctrine of Election, or the Doctrine of the Saints’ Per- 
severance. I ask, would it be safe to admit such applicant as a 
member of their body? Would it not be productive of contention 
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and schism, and be directly adapted to subvert their Christian order, 
peace and fellowship? Such a case appears to me to be perfectly 
plain; and while such applicant, — admitting his piety, — either 
through ignorance or prejudice, rejects any of the fundamental doc- 
trines embraced in their Creed, it could not tend to promote either 
his edification or their own, for the Church to receive him. 

The same I conceive to be true in respect to practical duties, and 
especially in respect to ordinances of the Gospel. It cannot be pro- 
ductive of mutual peace or edification for those who materially diff- 
er on such subjects, to be united in the same Christian church.— 
How can it be consistent, or productive of peace and piety, for one 
who rejects the rite of Infant Baptism, to be received into a Pedo- 
Baptist church? Such experiments have often been tried, and have 
always, in their results, tended to discord, disorder and division. — 
I have known individuals, who gave ‘preponderating evidence of 
piety,’ who held the peculiarity of the Quakers, in respect to the Sab- 
bath; would it be safe or right to receive such persons as members 
of a Church, whose Covenant bound them to sanctify and keep holy 
the Lord’s day? How would it comport with Christian order, peace 
and spiritual edification for a Church, regarding the Lord's day as 
the holy Sabbath, to receive, as a member, one who held the senti- 
ment of the Seventh-day Baptists, and did not regard the Lord’s day 
at all? He might, as do many of that sect, give preponderating, or 
even undoubted evidence of piety ; and yet such church and he could 
not * walk together,” because they would not be “ agreed” respect- 
ing the day to be observed as holy time. These questions, I con- 
ceive, in their own nature, answer themselves, and, at the same time 
answer the inquiry of ‘“‘ Layman.” 

Nor does the ground which I have here advocated, Mr. Editor, 
savor of bigotry. Abraham and Lot were neither bigots nor des- 
titute of piety; and yet they found it for the advantage of both to 
separate. Paul and Barnabas were both eminently pious, and were 
not bigoted ; and yet they were thrown into such circumstances, by 
difference of judgment, that it was necessary and best for them to 
‘ part asunder,’ at least for a season. I admit that Christians ought 
to be agreed on all important subjects, relating to either doctrine or 
duty ; but, that is not the case, and they must be dealt with as they 
are. It is not every person who gives ‘ preponderating evidence of 
piety,’ whom I should be either wise or safe in admitting as an inmate 
of my family; and I see not why Christian churches, as well as 
Christian families are not to exercise the judgment of discrimina- 
tion in the admission of members. 

There is, Mr. Editor, a practical application of this subject, which 
T have not now time to make ; but which, Deo volente, 1 intend to 
send you at a future time. S. R. 
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For the New-England Telegraph. 
PURITANISM OF CHRISTIANITY. 


Abstract of a discourse preached before the Hebronville Church and 
Congregation, July 20, 1834 :—By Cuartes Simmons. 


Rev. ii. 2, 3. I know thy works, and thy labor, and thy patience, and 
how thou canst not bear them which are evil; and thou hast tried them 
which say they are apostles, and are not; and hast found them liars. And 
hast, borne, and hast patience, and for my name sake hast labored, and hast 
not fainted. 


Docrrine. Christ commends those who cannot‘bear them who 
are evil. 

I. Briefly describe the character of the evil workers, whom the 
righteous cannot bear. 

II. Confirm the doctrine: And, 

III. Show why the righteous cannot bear them who are evil. 

I. The evil workers whom the righteous cannot bear, are such 
as are inclined to sacrifice truth and moral principle to present ex- 
pediency or convenience. ‘There are great differences in the pro- 
fessions of men respecting truth and principle. Some embrace 
more truths than others in their creed. It is in character for the 
skeptical and unbelieving to be evil doers. But there are many 
who profess to embrace all, or nearly all the leading truths of the 
gospel, whose principles sit so loosely upon them, that they are hab- 
itually inclined to accommodate their principles to their circum- 
stances. Their charity, instead of rejoicing in the truth, delights 
in accommodating divine truth to popular sentiment and prejudice. 
Cautious of avowing their own sentiments, and averse to contend- 
ing earnestly for the faith once delivered to the saints, at least when- 
ever and wherever it is known to give offence, they handle the word 
of God deceitfully, and aim to please men rather than God. ‘They 
seek present peace and convenience at the expense of truth, and 
practice that wisdom which is first peacable towards popular errors 
and sins, and then pure from weizhing ultimate consequcnces.— 
Hence they are blown about with every wind of doctrine which 
carries public sentiment with it. 

2. The evil workers whom the righteous cannot bear, are suchas 
are habitually inclined to sacrifice self-denying duty to present ex- 
pediency and convenience. It is the duty of all persons to defend 
and enforce truth and principle, because these are the ground and 
basis of duty, and essential to the cause of order and morality. It 
is a duty to “stand fast in one spirit, with one mind, striving togeth- 
er for the faith ofthe gospel.” It is a duty to reprove, rebuke, and 
exhort with all long suffering and doctrine, and not suffer sin upon 
a brother or neighbor. It is the duty of watchmen to cry aloud, and 
spare not, and to show mankind their sins, and warn them faithfully 
against the ways of death. It is the duty of all persons to expose 
and resist sinful customs, and the prevalent sins, errors and vices 
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that are adapted to lead persons to destruction. It is the duty of all 
to obey God rather than man, and the law of God rather than any 
civil or ecclesiastical laws, whenever they interfere. It is the duty 
of every person to recompense no man evil for evil, but to overcome 
evil with good, and to practice that ‘wisdom which is first pure, 
then peaceable, gentle,and easy to be entreated, full of merey and 
good fruits, without partiality and without hypocrisy.’ And those 
who are habitually inclined to sacrifice these and similar duties for 
the sake of present convenience, popular favor, and advantage, be- 
tray a heart and spirit hostile to the spirit of Christ, and subversive 
of holiness and righteousness, which the true and faithful cannot 
bear. 

3. The evil whom the righteous cannot bear, are such as are dis- 
inclined to acknowledge all the essential rights and privileges which 
God has freely given to all mankind, and inclined to invade the in- 
alienable rights, liberties and privileges of others, for their own pres- 
ent convenience and advantage. Some invade civil rights, liber- 
ties, and privileges; others encroach upon the rights of conscience, 
and invade religious rights and privileges, and those who do the one, 
are very apt to do the other. But such unjust, oppressive, and ty- 
ranical persons, who would lord it over God’s heritage, who are in- 
clined to sacrifice others’ essential rights and privileges for their 
own advantage, and can trample upon conscience and upon the poor, 
ignorant, and dependant, are among the evil whom the righteous 
cannot bear. 

4. Another class of evi! workers, whom the righteous cannot bear, 
are such as inculcate corrupt sentiments, and set bad examples. 
They are such as “ privily bring in damnable heresies,” and entice 
many to “ follow their pernicious ways, by reason of whom the way 
of truth shall be evil spoken of,” and who, through covetousness, 
with feigned words, make merchandize of souls. They are such as 
practice ‘ the works of the flesh, which are these ; Adultery, fornica- 
tion, uncleanness, lasciviousness, idolatry, witchcraft, hatred vari- 
ance, emulation, wrath, strife, seditions, heresies, envyings, murders, 
drunkenness, revellings, and such like.” 1 am, 

II. Toconfirm the sentiment, that Christ commends those who can- 
not bear evil workers, and corrupters; that is, who cannot bear to 
fellowship, countenance, and encourage them in their evil ways. 
‘This appears from the example, the precepts, and the commands of 
Christ. He could not bear evil workers. There were multitudes 
of scribes, Pharisees, and hypocritical persons in his day, with whom 
he came in contact, who were high and reputable professors of re- 
ligion, but with all their religious prefessions, and zeal, and sacri- 
fices, and prayers, and good works, they were strongly inclined to 
sacrifice truth and self-denying duty, for present convenience, ad- 
vantage, and popular favor. They made void the holy and spiritual 
truths of the jaw of God by their traditions, and sacrificed self-deny- 
ing duty, forthe love and practice of covetousness, and sensual vices. 
But Christ could not bear to fellowship, countenance and encour- 
age them, but boldly and faithfully reproved and condemned them, 
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even if they were chief priests, elders, and High Priests: He could 
not bear the profligate Herod, the unjust and unfaithful Pilate, nor 
the unprincipled, hypocritical and unfaithful scribes and Pharisees, 
but reproved them. He conscientiously avoided fellowshiping and 
encouraging any but the manifestly true and faithful. From his 
exainple, therefore, we may justly infer that he commends those 
who cannot bear evil doers. 

The same appears from his precepts, commands, and testimony. 
The church of Ephesus was commended because it could not bear 
them which were evil, but, tried false apostles and found them liars, 
and hated the deeds of the Nicolaitanes which Christ also hated. 
The church at Pergamos, who dwelt where satan’s seat was, were 
commended by Christ for holding fast his name, and faith, even at 
the expense of life, but reproved because they bore with those who 
held to the doctrines of Balaam and of the Nicolaitanes. Respect- 
ing the associations of evil workers, the command of Christ is, “Come 
out of her my people, that ye partake not of her sins, and that ye 
receive not of her plagues.’’ ‘ Come out from among them, and 
be ye separate, and touch not the unclean thing.” ‘ Mark them 
which cause divisions and offences contrary tothe doctrine ye have 
Jearned, and avoid them.” ‘“ Withdraw yourselves from every 
brother that walketh disorderly.” ‘ Have no fellowship with the 
unfruitful works of darkness, but rather reprove them.” 

The national church of the Jews was a type of the Christian 
church, and the strict prohibition from God respecting their union 
and fellowship with other nations who were evil, is a very plain in- 
dication that Christ commends those who cannot bear the evil.— 
By the case of Achan, Korah, and others, God taught his people 
his displeasure at those who could bear the evil, and the necessity 
of separating from such, and disfellowshiping them, in order to en- 
joy his favor. 1 proceed, 

ILI. To show why the righteons cannot bear them who are 
evil. 

1. One and the principle reason is, because there is a mutual 
contrariety between their feelings on moral and religious subjects. 
There never was a truer maxim than the proverb, ‘“ An unjust man 
is abomination to the just; and he that is upright in the way, 
is abomination to the wicked.” Accordingly an apostle asks, 
““What fellowship hath righteousness with unrighteousness? and 
what communion hath light with darkness? and what concord hath 
Christ with Belial?” We can conceive of no greater moral con- 
trast than the selfish and malevolent spirit of evil workers, and the 
disinterested spirit of the righteous. These two opposite spirits 
betray themselves to each other at almost every step, and one can- 
not bear the other. 

2. Another reason why the righteous cannot bear the evil, is be- 
cause they love God supremely, whom the conduct, example and 
influence of evil doers are adapted to displease and dishonor. 
They know that God is angry with the wicked every day, and hates 
all workers of iniquity, and whatever grieves and displeases God, 
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whom they supremely love, is painful to them to bear. And they 
know that the conduct of hypocrites and evil workers tends to bring 
reproach and dishonor upon the name, the word, the wisdom, the 
providence, and the cause of God, which is painful to them to 
witness. 

3. Another reason why the righteous cannot bear them who are 
evil, is, because they love the present and future hapiness of their 
fellow creatures, which is molested and endangered by evil work- 
ers. All the evil doers ment:oned, molest the present happiness of 
many of their fellow creatures, more or less, and tearfully endanger 
their eternal salvation. Hence, the true friends of man, and espec- 
ially those who Jove the souls of men, cannot bear such evil doers. 
They cannot bear to see the dearest rights and privileges of their 
fellow creatures invaded, and their highest, their eternal interests 
jeopardized. 

4. I will add, that the righteous cannot bear evil workers, be- 
cause they love Zion, and their country, and cannot bear to see civ- 
il and religious institutions corrupted by the example, the princi- 
ples, and the influence of such persons. ‘They know that “ one 
sinner destroyeth much good,” and that the influence of such evil 
workers is adapted to corrupt the gospel, and the principles of civil 
and religious liberty. ‘The righteous, by faith, habitually contem- 
plate future and ultimate effects and consequences, and consider 
not only the present but the remote influence of evil doers upon 
the church and state, upon civil and religious institutions, upon the 
means of present and future happiness and salvation. And in view 
of the corrupting and dangerous influence of the principles, the ex- 
ample, and the conduct of evil workers, they cannot bear to fellow- 
ship, countenance, and encourage them in their course. 

We may now infer, 

1. That if Christ commends such as cannot bear them who are 
evil, then those who can bear them, have no reason to expect his 
approbation. Most of the churches, pastors, and professed christ- 
jans now bear, fellowship and countenance the evil, of some class 
or other. Some bear oppressors, slave holders, and unjust, cove- 
tous, and dishonest persons. Some bear and fellowship those who 
are habitually chargeable with ‘the works of the flesh, which are 
these ; Adultery, fornication, uncleanness, lasciviousness, idolatry, 
witchcraft, hatred, variance, emulations, wrath, strife, seditions, 
heresies, envyings, murders, drunkenness, revellings, and such like.” 
Others bear with and fellowship warriors, revengers, and fighters, 
who live in habitual violation of the precepts of Christ, to love our 
enemies, and do good to them who do evil to us, not rendering evil 
for evil, or railing for railing, but contrarywise, blessing. Some 
bear with Sabbath-breakers, and others fellowship the abominations 
of Free Masonry. It is a very common thing for these and other 
classes of evil persons to receive Christian fellowship and counte- 
nance in their evil coprses, at least if they have attained the wealth 
and honors of the world. And it is still more common for errorists, 
and deceitful workers, who avoid gross sins and vices, but deny or 
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oppose the faithful exhibition of the essential principles of the gos- 
pel, ta receive Christian fellowship, especially if they are very de- 
ceitful and plausible in their opposition to the self-denying and of- 
fensive truths and duties of the Bible. How very few churches, 
pastors, and professed Christians are there, who are not chargeable 
with habitually fellows! iping and bearing one or more of these or 
other classes of evil persons! But, does Christ cordially approve 
and commend those who cannot bear them who are evil? And 
will he also commend and accept those who can bear them? Cer- 
tainly not, unless they repent, and change their course. Those 
who can bear the evil, cannot bear the good, and hence they cannot 
enter heaven. I[f this principle should anathemat.ze nine tenths, or 
ninety nine hundredths of the churches, pastors, and professors in 
Christendom, it ought to be maintained. We ought to let God be 
true, if every man is proved a liar. 

2. If Christ commends those who cannot bear the evil, then those 
who condemn and oppose such persons we have reason to conclude 
are notthe true friends of Christ. There is nothing for which the 
righteous have beeu more hated, reviled, opposed and persecuted, 
than for making it manifest that they could not bear the evil. — 
Though Christ, the faithful prophets, the apostles, and the martyrs 
were peaceable, upright, and abounded in love, charity, and good 
will to men, since they could not bear the evil, these would not 
bear them, but persecuted them unto death. Martin Luther and 
his coadjutors made it manifest that they could not bear the evil 
workers in the Mother Church, and for this they were anathematized 
and bitterly persecuted by the Holy See and the church. The Pu- 
ritans and Independents made it manifest that they could not bear 
the evils and evil workers in the Church of England, and in conse- 
quence were severely persecuted. Some pastors, Christians and 
philanthropists have made it manifest that they cannot bear the er- 
rors, sins, and evil workers inthe Presbyterian, Methodist, and lead- 
ing Baptist, Congregational, and other churches in America, and 
what is the consequence? Bitter revilings and persecutions. It 
was pertinently remarked by Dr. Witherspoon, in relation to the 
church in Scotland—‘t Whoever goes so far as to intimate his belief 
that a church is progressing in corruption, will not fail to draw upon 
himself the rcsentment of all the abettors of that corruption. And 
those who are corrupt themselves, and zealously employed in spread- 
ing that corruption, will not fail to vindicate themselves by whatever 
weapons come in their way.” 

But those who revile, oppose and persecute persons for what Christ 
commends them, make it manifest that they are destitute of his 
spirit, and not his true friends. 

3. If Christ commends such as cannot bear the evil, then we may 
justly conclude that he will condemn those pastors, churches, pro- 
fessors of religion and others, who cannot bearthe good. The Jew- 
ish church and people could not bear the faithful ;:rophets. The 
scribes, Pharisees, chief priests, high priests, goversiors, and peo- 
ple of Israel could not bear Christ, the apostles, Steplien, and oth- 
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ers who were good. Rome heathen, and Rome Christian could 
not bear the faithfu! martyrs. The church and people at North- 
ampton could not bear the preaching of President Edwards. It has 
been a very common thing for churches and people to drive away 
the best preachers, and to revile and persecute as heretics and dis- 
turbers the best friends of truth and righteousness. ‘The practice 
of excommunicating and persecuting the most active, and decided 
friends of truth and righteousness may soon become general in the 
American churches, unless prevented by a general and thorough 
reformation of religion and morals. Human nature is the same as 
it was when the apostle said, ‘* We are made as the filth of the world, 
and are the offscouring of all things unto this day.’? But those 
who cannot bear the good, who deny theinselves, take up their cross, 
and follow Christ, and the example of the prophets and apostles, 
will as certainly be condemned by Christ, as he will commend those 
who cannot bear the evil. 

4. This subject may enable us to determine when the time has 
come for faithful members or minorities to leave churches and eccle- 
siastical associations by revolution. No stall portion of the true 
and faithful pastors and Christians are now greatly tried on this sub- 
ject. Many of the original churches which were orthodox in this 
country, have apostatized from their first love and principles, and 
have fallen into the heresies and errors of Unitarianism, Antinomi- 
anism, Arminianism, and other kindred errors; or into the immor- 
alities of slavery, intemperance, war and fighting, licentiousness, 
Sabbath-breaking, Free-Masorry, and similar abominations. The 
backsliding course of churches and ecclesiastical associations is 
gradual, and cases of the various stages of corruption are numerous. 
The question, therefore, respecting ecclesiastical revolution, and the 
proper use of the moral power of disfellowship, is one of vital im- 
portance. And since Christ commends those who cannot bear the 
evil, we may justly and safely conclude, that when majorities in 
churches and ecclesiastical bodies have so far apostatized from the 
principles and spirit of the gospel as to bear them who are evil, or 
to condemn and persecute those who cannot beai the evil, or so far 
as not to bear them who are good, and boldly and faithfully fight 
the Christian and ministerial warfare according to the example of 
Christ and the apostles, that the time has come, after proper remon- 
strance, to secede, and disfellowship such churches and ecclesias- 
tical bodies. Ifa majority of any church refuses to countenance 
and support the faithful exhibition of all the counsel of God, and 
chooses to support those teachers who handle the word of God de- 
ceitfully, and refuse to explain, defend and enforce some of the es- 
sentia! truths and duties of the Bible, the time has come for those 
who know and love the true gospel to obey the following imperative 
divine precepts. ‘‘ If there come any unto you, and bring not this 
doctrine, receive him not into your house, neither bid him God 
speed : for he that biddeth him God speed, is partaker of his evil 
deeds.”’ “ As we said before, so say I now again, if any man preach 
any other gospel unto you, than that ye have received, let him be 
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accursed,’’ ‘‘ Cease my son to hear the instruction that causeth to 
err from the words of knowledge.’’ ‘* Now we command you, breth- 
ren, in the name of our Lord Jesus Christ, that ye withdraw your- 
selves from every brother that walketh disorderly, and not after the 
tradition which he received from us.” ‘“ Now I beseech you breth- 
ren, mark them which cause divisions and offences contrary to the 
doctrine ye have learned, and avoid them.” “ Have no fellowship 
with the unfruitful works of darkness, but rather reprove them.” 

But perhaps it will be said, that such a course of early and promt 
secession for the truth’s sake would be contrary to the charity enjoin- 
ed in the gospel, which ‘‘ suffereth long and is kind, is not easily 
provoked, thinketh no evil, beareth all things, believeth all things, 
hopeth all things, endureth all things,” and leads its possessors to 
esteem others better than themselves. It is only necessary to an- 
swer, that charity also, rejoiceth not in iniquity, but ‘ rejoiceth in 
the truth,” and obeys God rather than man. 

It has also been said that such a course of secession and separat- 
ing the tares from the wheat, would be contrary to the precepts and 
example of Christ, who said, “let them both grow together until 
the harvest, lest, while ye gather up the tares, ye root up also the 
wheat with them,”’ and who bore with Judas until he came to his 
tragical end. ‘To this it may be replied, that by letting the tares 
grow together with the wheat, Christ only taught the duty of letting 
them remain in the world with the righteous until the final harvest, 
and in respect to his bearing with Judas, and not withdrawing from 
or disfellowshiping him, it may be observed that this method of 
preserving the purity of the church did not take effect until after the 
death of Christ, when the Christian dispensation fully commenced. 
Under the Jewish dispensation, while the national church of the 
Jews continued, God provided other methods to preserve the puri- 
ty of Zion. But it is a fundamental principle in the order of the 
Christian dispensation, designed to preserve its purity, that the good 
withdraw from, and disfellowship the bad, and organize other church- 
es, and associations on the true principles and spirit of the gospel. 

Again, it is objected that the practice of early secessicns for the 
truth’s sake, would prevent the proper support of religious insti- 
tutions and ordinances. To this it may be replied, that it would 
only prevent the support of corrupt churches, institutions, and forms 
of worship, and the sooner these are subverted, the better for the 
cause of God in the world. Were these all demolished and _ repro- 
bated, churches and religious institutions would arise on the true 
principles of the gospel, and be the salvation of Zion and of the 
world. The true principle is, total abstinence from all corrupt 
churches, associations, and institutions, even if we should have to 
come down to household churches, or to walking with only God 
and the Bible. Such a spirit and course as this, would reform and 
emancipate Zion from her present dreadful bondage to the world. 
It is difficult to conceive a more vital principle, or ‘important duty 
than this, to preserve the purity, and prosperity of Zion, to convince 
and reform a corrupt world, and to secure the favor and commeda- 
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tion of Christ. For neglecting this plain and imperious duty, the 
American Israel isnow covered with moral pollution, imbecility, and 
wretchedness, and divine judgments will ere long sweep the church- 
es with the besom of destruction, if they do not repent of this great 
sin. It is time, high time for the friends of Zion to awake to this 
duty. O how many churches, and pastors,and professors are there, 
who are chargable with bearing those who are evil! How few are 
properly using the great moral pewer to reform the church and 
world, which lies in the proper and scriptural use of the principle 
of having no fellowship with the unfruitful works of darkness, but 
rather reproving them! 


From the Moral Reformer. 
NOVEL READING. 


Tue notorious Stephen Burroughs, in giving an account of his 
early bad habits—his fonduess for scrapes, &c.—attributes them, in 
no small share, to novel reading. ‘ The greatest events of life de- 
pend so much upon minute circumstances,” says he, “that they of 
ten pass unobserved, and consequently, effects are often attributed 
to wrong causes.”” We do not regard Stephen Burroughs as very 
high authority, in ethics; nevertheless, it is true that even Satan 
himself may be compelled to testify to the truth. And there is strong 
reason for believing, that had it not been for novel reading, the 
world might have been spared the trouble of sustaining on its sur- 
face a wretch so infamous as Burroughs. We will quote his own 
words. 

“ Being passionately fond of information, I embraced all oppor- 
tunities for reading which my desultory life would admit; and un- 
fortunately, many novels fell in my way, of that kind which had a 
direct tendency to blow the fire of my temper into a tenfold rage. 

‘The character of Gay, Earl of Warwick, was my favorite. I 
felt an enthusiastic ardor to tread the stage on which he had so for- 
tunately exhibited. I often viewed myself at the head of armies, 
rushing with impetuosity into the thickest of embattied foes, and 
bearing down all who dared to oppose me. 

** Reading and dwelling so much on those romantic scenes, at 
that early period of life when judgment was weak, was attended 
with very pernicious consequences, in the operations of my after 
conduct. Nothing gives the mind of childhood a more unfavorable 
bias, than a representation of those unnatural characters exhibited 
in novels and romances. It has a direct tendency to lead the mind 
from the plain and simple path of nature, into the airy regions of 
fancy ; and when the mind is once habituated to calculate on the 
romantic system, error and irregularity are the common consequen- 
ces.” 
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For the New-England Telegraph. 


THE KINGDOM PREPARED FOR 
THE RIGHTEOUS. 


Ovr{Lord Jesus Christ will say unto the righteous, or those on 
his right hand, at the last day, ‘‘ Come, ye blessed of my Father, in- 
herit the kingdom prepared for you from the foundation of the world.” 
Matt. xxv. 35. ‘To describe the kingdom prepared for the right- 
eous, is the design of this communication. 

The kingdom prepared for the righteous “ from the foundation of 
the world,” which they will be invited to possess at the final judg- 
ment, is not an earthly, but a heavenly kingdom. This is a kings 
dom of purity and of holiness. The kingdom of Satan is full of sin 
and crime; there hatred to God rankles in every ieart. The sub- 
jects of this kingdom are sinful, guilty creatures. ‘The kingdom of 
Satan is like himself unholy and impure. ‘The kingdoms of this 
world resemble the kingdom of darkness. They are filled with 
pollution, guilt and wickedness. ‘ihere is comparatively little ho- 
liness in the kingdoms of this world. But the kingdom of heaven 
is very unlike the kingdom of darkness, or the kingdoms of earth. 
This is a kingdom of purity and holiness. Every thing in connec- 
tion with the kingdom of heaven is holy. God is holy; angels are 
holy ; and the spirits of glorified saints are holy. ‘The employments 
and enjoyments of heaven are also holy. In the scriptures heaven 
is represented as a kingdom of holiness. It is written, ‘* and there 
shall in nowise enter into it any thing that defileth, neither whatso- 
ever, worketh abomination, or maketh a lie.” Heaven is the pecu- 
liar residence of God, and in respect to it, he says, “I dwell in the 
high and holy place.” ‘The kingdom of heaven is a kingdom of pu- 
rity and of holiness. 

This is a kingdom of perfect happiness and blessedness. The 
kingdom of heaven is not only a kingdom of holiness, but of perfect 
exjoyment. In the kingdom of God there is freedom from wo and 
misery as well as from sin and guilt. Indeed the perfect holiness 
and purity of this kingdom is the foundation of all the blessedness, 
which is there enjoyed. The happiness of heaven is a holy hap- 
piness. God is blessed because he is holy; angels are happy be- 
cause they are pure beings ; the glorified spirits of saints are enjoy- 
ing perfect*felicity because they are redeemed from sin. As “‘ there 
shall in nowise enter into” the kingdom of heaven, ‘‘anything that 
defileth,” or that ‘© worketh abomination, or maketh a lie,’ so troub- 
le will there be unknown. In the scriptures the kingdom of God 
is represented as a place of happiness. It is written, “and there 
shall be no night there; and they need no candle, neither light of 
the sun; for the Lord God giveth them light.” This kingdom is, 
not only, free from pollution and guilt, but it is full of happiness 
and enjoyment. 

This is a kingdom of peace and union. Holiness, happiness and 
harmony enter into the nature of heaven. Indeed they imply each 
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other ; without holiness there could be no felicity or peace in heav- 
en. ‘The kingdom of God will be full of intelligent beings ; the re-- 
deemed, who will enter heaven, will be a great multi.ude such as 
no man can number; yet they will “all be of one heart and of one 
mind.” Holy, happy. creatures in heaven will form the most per- 
fect society in the universe of God, they will be united in sentiment, 
in affection, in purpose and in effort. They will think alike re- 
specting God and Christ; they will think alike concerning time 
and eternity. They will feei alike towards their Creator and Re- 
deemer, and they will love each other as themselves. ‘The glory of 
God and the happiness of the universe will be the object of their 
desires and efforts. The kingdom of heaven will be a united, har-- 
monious kingdom. 

This will be an unchangeable, and everlasting kingdom. The 
kingdoms of this world are muta!Je in their nature and will erelong 
come to an end. But, notwithstanding, “ the ever-shifting, ever- 
changing scenes of earth and time,” the kingdom of God, like him- 
self, ** remaineth the same,” and of its ‘“‘ years there is no end.”— 
In respect to God it is said, “* Whose dominion is an everlasting do- 
minion, and his kingdom is from generation to generation.” Again 
it is said of him, ‘* His dominion is an everlasting dominion, which 
shall not pass away, and his kingdom that which shall not be de- 
stroyed.” The kingdom of heaven is an unchangeable and eternal! 
kingdom. In reference to the immutability and perpetuity of his 
kingdom, God is cailed in the Scriptures, “an everlasting king.” 
In the kingdom of heaven the righteous will live forever and ever. 
Our Savior says, “ For God so loved the world, that he gave his on- 
ly begotten son, that whosoever believeth in him, should not perish, 
but have everlasting life.’ In reference to the wicked at the day 
of judgment it is written, “and these shall go away into everlast- 
ing punishment,” it is then added, “ but the righteous into life eter- 
nal.’’ Holiness, hapiness, union and eternity all enter into the very 
nature of that kingdom, which is prepared for the righteous “ from 
the foundation of the world,’’ and into which they will enter at the 


‘ 


final judgment. I. C. 


For the New-England Telegraph. 
WHO ARE COVENANT-BREAKERS? 


Mr. Eprror,—I find considerable said in the Bible concerning 
covenant-breakers ; and the apostle Paul mentions this sin in the 
catalogue of abominations committed by those who “ did not like 
to retain God in their knowledge.” Writing to the Romans con- 
cerning the moral depravity of the heathen, he says, ‘‘ And even as 
they did not like to retain God in their knowledge, God gave them 
over to a reprobate mind, to do those things which are not couveni- 
ent; being filled with all unrighteousness, fornication, wickedness, 
covetousness, maliciousness ; fuil of envy, murder, debate, deceit, 
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malignity, whisperers, backbiters, haters of God, despiteful, proud, 
boasters, inventers of evil things, disobedient to parents, without 
understanuing, covenant-breakers, without natural affection, impla- 
cable, unmerciful.’’ It seems, then, that covenant-breaking is no 
trivial offence, but is ranked by the apostle among the greatest abom- 
nations committed in the heathen world. It must, therefore, be a 
matter of no inconsiderable importance to ascertain what is meant 
by breaking covenant ; and, if possible, to set the truth on this sub- 
ject in its proper light, is the principal design of this communica- 
tion. 

A covenant is a mutual compact between two or more parties.— 
This compact has always conditions, either expressed or implied.. 
So long as these conditions are fulfilled by all parties, all parties are 
bound ; but if one party violates the conditions, the others are no 
longer holden by the terms of the covenant. John Yeoman enters 
into a covenant or compact with James Handy, to pay him twenty 
dollars, upon condition, that Handy will plough for the contractor, 
ten acers of ground, within thirty days of the time that they make 
the agreement ; and Handy agrees to plough the ground, within the 
time specified, upon condition that Yeoman will pay him one fourth 
in advance, and find him hay for his cattle. Now if either party 
violate the conditions proposed, the other is, of course, freed from 
his obligation. If Yeoman neglect to advance one fourth of the 
pay, or refuse to furnish hay for the cattle, Handy is not under obli- 
gation to plough the ground; but if Yeoman fulfil the conditions of 
the compact on his part, and Handy neglect to plough the ground, 
until the thirty days have expired, Yeoman is no longer holden by 
the terms of the compact, and may assert his claim upon Handy for 
the money advanced. So far, all is plain; and in matters of busi- 
ness, the nature of compacts are generally well understood. Why, 
then, Mr. Editor, is it so difficult, as many pretend, to understand 
or define the nature of compacts in matters of religion? In one 
case, the nature of the obligation is obvious, as a dictate of common 
sense; why is it not obvious in the other? If the children of this 
world, in respect to mutual compacts, “are wiser than the children 
of light ;”? it must be owing either to blindness of heart in the Jat- 
ter, or to a deficiency in their sense of moral obligation. A moral 
compact has its conditions, as well as a civil compact; and the one 
who violates the conditions of a moral compact, is, of course, a cov- 
enant-breaker, while such violation may loose the other party from 
obligation toward him. 

This view of conditions in a compact, evidently sets the binding 
nature of a Church covenant in its true light. Whenever an indi- 
vidual becomes united to a particular church, there may be consid- 
ered three parties. He enters into covenant with God, and with 
the Church, and the Church enter into covenant with him. Now, 
his covenant obligations to God can never be loosed; for God is al- 
wavs faithful. But, his obligations, may be loosed toward the 
Church ; because the Church may violate the conditions of their 
covenant toward him. 
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A. B. joins the Church in R., and enters into covenant to walk 
with them, upon condition, that they adhere to the discipline of the 
gospel, and maintain its fundamental doctrines, as set forth in an 
explicit, Calvinistic Confession of Faith. Now, if the Church in 
R., as a body, refuse to maintain the discipline of the gospel; or 
expunge any fundamental article of their Creed ; or become lax and 
heretical in their religious sentiments, running into Armimianism, 
Unitarianism, or any fundamental errors; or if they persist in retain- 
ing a pastor, who preaches against, or refuses to inculcate the funda- 
mental doctrines of the gospel; A. B. is no longer under obligation 
to walk with the Church in R., but, after proper expostulation and 
remonstrance, he is bound to withdraw from them, and, if possible, 
become connected with some other church, with whom he can con- 
scientiously hold Christian fellowship. Under such circumrtauces, 
minorities of churches must revolutionize and withdraw; or else 
they become covenant-breakers themselves. For, they have virtual- 
ly if not explicitly, entered into covenant ‘earnestly to contend for 
the faith once delivered to the saints ;? to maintain the order and 
discipline of the gospel; and ‘to walk in all the commandments and 
ordinances of the Lord blameless.’ No man has any right to vio- 
Jate his covenant with God, for the sake of keeping peace or hold- 
ing fellowship with men; and heuce, if the majority of a church 
break covenant, and will not be reclaimed, the minority must se- 
cede, or else become covenant-breakers themselves. 

If, however, a church, maintains soundness in the faith, correct 
deportment, and that discipline which the gospel of Christ requires, and 
is acknowledged by any individual to bea church of Christ, such in- 
dividual cannot withdraw or break away without being a covenant- 
breaker. Nor is one particular church under obligation to dismiss 
a member to another particular church with which she is not in 
fellowship. Such an act would be to countenance error, and to 
give up her own standing as sound in the faith. N. R. belongs 
to a church in C., which he acknowledges to be sound in the faith 
and a true church of the Lord Jesus Christ; but he desires to be 
dismisssed in order to join the Church in D., with which the Church 
in C., is not in fellowship. It is evident, that the Church in C. 
cannot, with any consistency, dismiss him; and if N. R. withdraws, 
and joins the Church in D., he is manifestly a covenant-breaker. 
If for special and good reasons, N. R. desire letters testimonial to 
achurch with which the one in C. is in fellowship, and he is him- 
self in good standing; the Church in C. are bound to grant his re- 
quest. But, for N. R. to desire a dismission toa church, with which 
the one in C. is not in fellowship, is a great absurdity ; and if he 
withdraw, because the Church in C. do not grant his request, he is, 
to all intents, a covenant-breaker, and ought to be so considered 
and treated by the brethren, from whose fellowship he has, ipso 
Sacto, cut himself off. 

There are, likewise, special covenant engagements between the 
church and their Pastor; and such covenant engagements are not 
often duly considered. Many professors of religion think, that they 
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can leave their pastor at their option, or seek his dismission at any 
time, without incurring the guilt of covenant-breakers; but it is 
not so. Every pastor is entitled, by virtue of covenant engagements, 
to the support of the whole church, unless in his preaching, he keeps 
back part of the truth, has changed his religious sentiments, forfeit- 
ed his ministerial character, or neglects his pastoral duties. If one 
member of a church may withdraw his support from the Pastor, an- 
other, and another may by the same rule, until the pastor is left 
alone. But, can individuals, or achurch thus withdraw their support 
from the pastor, without a violation of covenant? Most certainly 
not. W. V. is Pastor of the Church in M. It is not pretended that 
he is unsound in the faith, has forfeited his ministerial character, 
withholds the truth in his preaching, or neglects his ministerial duties. 
But, two or three members of thle Church in M., for some reason 
or another, have taken offence, and determine that he shall be dis- 
missed. In order to effect their object, they stir up opposition, in- 
vent and circulate slanderous reports, and do every thing in their 
power to drive him and his family from his people and his home. 
Now, whether these members succeed or not; they flagrantly 
violate their covenant engagements; and all who either sooner or 
later join with them, are involved in their guilt. 

Such, Mr. Editor, are some of my views on the subject of cove- 
nant engagements ; and if they are either irrational or unscriptaral, 
I beg that you or some of your corrospondents would set me right. 

Siema. 


From the Friend of Man. 


WILL ABOLITIONISM BE PUT DOWN? 


Many seem to expect it. ‘Ihe Governor of the State of New 
York, sustained bya “ joint committee of the Senate and Assembly,” 
profess to believe it. They affirm that an “enlightened public 
opinion” is doing the work : that it is ‘‘ restraining and controlling 
the misconduct” of the abolitionists—that “its operations have been 
thus far salutary.” At the same time they distinctly intimate that 
if this remedy does not succeed, a resort may be had to legislative 
action. They affirm that the legislature possesses the power to pass 
penal laws for the purpose. ‘The plain English of all this is, that 
the mobs and riots are doing very well, and promise to put abolition- 
ism down without any farther trouble. But if not, the remedy lies 
with the legislature ; and abolitionism, if the necessity of the case 
requires, can be effectually put down by law! 

But will abolitionism be put down? Canit be? What és aboli- 
tionism ? 

1. It is the belief and public assertion that ‘all men are created 
equal, and endowed by their Creator with certain inziicnable rights, 
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among which are life, liberty, and the pursuit of happiness.’ When 
abolitionism is put down, the belief and propagation of this senti- 
ment will be put down.— Will it be done ? 

2. It is the doctrine and practice of loving our neighbors as our- 
selves——of doing to others as we would have others do unto us.— 
When abolition is put down, this doctrine and practice will be put 
down! Will it be done? 

3. It is the promulgation of the divine command, “ Thou shalt 
not steal.” “ Wo to him that useth his neighbor’s service without 
wages, and giveth him not for his work.” When abolitionism is 
put down, this law and this declaration of Jehovah will be put down. 
Will it be done? 

4. It is the declaring of the whole counsel of God, whether men 
will hear or whether they will forbear. When abolitionism is put 
down, this practice will be put down. Will it be done? 

5. It is remembering them that are in bonds as bound with them. 
When abolitionism is put down, all such remembrance will be put 
down. Will it be done? 

6. It is pleading the cause of the poor and needy. It is bearing 
peaceful testimony against the sin of oppression. It is the suffrage 
of the righteous against iniquity. It is the remonstrance of human 
nature against tyranny. It is the gushing forth of human sympathy 
in favor of the outraged, the wronged, the plundered, the down-trod- 
den, the oppressed! When abolitionism is put down, all this will 
be put down! Will it be done? 

7. It is the teaching of masters to give unto servants that which 
is just and equal. It is being a neighbor to them who are fallen 
among thieves. It is being merciful as our Father in heaven is mer- 
ciful. It is preaching the gospel to the poor—deliverance to the 
captives—to set at liberty them that are bruised: it is proclaiming 
the requirement of the Most High God—* Let my people go that 
they may serve me.’ “ Break every yoke—let the oppressed go 
free.” It is repeating the last solemn charge of the risen Savior: 
“*Go ye into all the world and preach the gospel to every creature.” 
It is claiming for every man the inalienable right of having no other 
gods before his Maker. It is the vindication of both tables of the 
decalogue. It is the asserting that children have a right to obey 
their parents, and that parents have a right to train up their children 
in the nurture and admonition of the Lord. It is the affirming that 
human beings have a right to live in the family condition, accord- 
ing to God’s own institution of marriage—that what God hath joined 
together, man should not put asunder. It is asserting that hus- 
bands have a right to live with their wives, and wives with their 
husbands, parents with their children, and children with their pa- 
rents. It is teaching that God hath made of one blood all nations— 
that if a man say he love God and _ hateth his brother, he is a liar 
and the truth is not in him. It is declaring that men are free moral 
and accountable agents—that they have a right to read the Bible— 
to assemble for public worship, and to obey God rather than man. 
It is maintaining that a system of piracy, and robbery, and man- 
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stealing, and unrequited labor, and concubinage, and heathenism, 
and despotism, and cruelty, is SIN, and ought to be IMMEDIATE- 
LY abandoned : that NOW is the accepted time, and NOW the 
day of salvation! 

Tuts 1s Anotitiontsué. Whenever abolitionism shall be put 
down, then all these things (which constitute the head and front of 
its offending) will, of necessity, be put down.. WVill it be done? 
Christians! Patriots! Philanthropists! Philosophers! Statesmen! 
ye who know human nature; ye who ponder the page of history ; 
ye who shrewdly trace moral causes and effects; ye who rev- 
erence your Maker; ye who fear God and regard man; ye who love 
your Savior, and wait for his second coming; ye whocon the page 
of prophecy, and mark the signs of the times! Tell us— Wut ir 
BE DONE? 

By whom will it be done? By what more than second Nimrods, 
and Pharaohs, and Neros, and Caligulas, of this nineteenth centu- 
ry? of this land of freedom? of this land of Bibles? Who are they? 
and what are the superhuman characteristics of the men that are to 
do things like these ? 

Compared with their lordly oppressors, the little remnant who 
plead for the ricnr and for the TRUE, are indeed a feeble band. 
Heaven forbid that they should boast themselves in their own strength, 
or trust in an arm of flesh. ‘The God of the oppressed is their for- 
tress. He will arise and set them in safety from them that puff at 
them. The chariots of God are thirty thousand, even thousands of 
thousands. In his name and in his strength, the Christian advo- 
cates of human liberty may manfully arise; and in the face of the 
combined legions of earth and hell, they may strike the lyre of Isaiah 
and of Pollock : 


** Associate now yourselves, 
Ye princes, potentates, and men of war, 
And mitred heads ; associate now yourselves, 
And be dispers’'d—embattle and be broken, 
Gird on your armor, and be dash’d to dust, 
Take counsel, and it shall be brought to nought, 
Speak, and it shall not stand. 

* * * * 7 . 
Gird on your armor, and be dashed to dust, 
Scatter’d and driven before the breath of God, 
As chaff of summer threshing floor 
Before the wind.” 


CIRCULAR. 


Tue Executive Committee of the ‘‘ American Society to promote 
the principles of the Reformation,” being impressed with the re- 
sponsibilities of their station, and determined to discharge the trust 
assigned them, have directed the Corresponding Secretary of the so- 
ciety, to address a letter te the various Protestant churches in this 
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city, and elsewhere throughout our country, inviting their attention 
to the odjects for which the society was founded, and earnestly re- 
questing their co-operation in the work of benevolence in which 
they are engaged. 

Already have the constitution, plans, and objeets of the “ Ameri- 
can Society to promote the principles of the Reformation,” been 
spread before the public, and therefore any details upon this subject 
may justly be deemed saperiiuous. 

Suffice it then to say, that this society is designed to be a nation- 
al institution ; that it is organized upon a plan, having much resem- 
blance to many of the other great benevolent associations of the 
day ; and that its grand distinctive object is to secure a union of all 
consistent Protestants, who may be disposed to co-operate on the 
ground of opposition to the “ Man of Sin,” their common enemy. 
It being the design of this union, in the use of our legitimate means, 
to expose and counteract, as far as their influence may reach, the 
efforts which are now in progress by the papal hierarchy at home 
and abroad, to bring our country and its free institutions, under 
their own fatal dominion. 

In the book of Revelation, and incidentally in other portions of 
the inspired volume, a great mixed spiritual and political despotism 
is described. Itis styled “ the mystery of iniquity, the lie, the mys- 
tical Babylon,” and under another aspect “ the man of sin, the son 
of perdition, the beast, the Anti-Christ.” These names designate a 
great system of opposition to the religion of Jesus Christ ; and that 
grand apostacy to which they apply, sustains the same relation to 
true religion and real civil liberty, that the counterfeit does to the 
genuine coin of the country. 

Popery is counterfeit’ Christianity; and alas! the base coin is 
current throughout a large portion of nominal Christendom. 

The Scriptures also further reveal, that this iniquitous system is 
to last for ages, from its first establishment, and is at a fixed period 
to be destroyed without hope of recovery. 

That the end is not yet arrived, is evident; for Anti-Christ 
still reigns. He reigns throughout many of the fairest portions of 
Europe, and Northern and Southern America; and therefore all the 
real friends of true religion, should oppose his claims and influ- 
ence; all who aspire to the character of ‘‘witnesses”’ for Christ, should 
be found bearing an open and active testimony against him; and 
all who are ‘‘ Protestants” in deed as well as in name, should be 
constantly engaged with the pen, the tonzue, and the press, in ex- 
hibiting their protest against his unhallowed assumptions, his soul- 
destroying superstition, and his awful immoralities. 

The complete revelation of that mystery of iniquity, will be its de- 
struction; and the signs of the times would seem to indicate that the 
grand developement is at hand. Let them all who desire to see the 
world relieved from this great obstacle in the way of its universal 
regeneration, come up to the aid of the effort which is now making 
to hasten the developement of the mystery, and the consequent 
downfall of the “ mystical Babylon.” 
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Whether inspired prophecy furnishes any grounds of alarm, lest 
the ‘* Maa of Sin” should obtain political ascendency beyond the 
boundaries of ‘ Latin Earth’ itseli, is a question which may admit 
of contsoversy. But each day the evidence of the fact is becoming 
more palpable, that the supporters of the Romish superstition in the 
old world, are making the aétentpt to establish their spiritual despot- 
ism, with all its corrupting and degrading machinery, in these Unit- 
ed States. For the accomplishment of this object, they are empty- 
ing their ignorant, priest-riddeu, and riotous population, into our 
cities, towns, and villages; for this purpose they are sending among 
us their swarms of Jesuits; for this they are contributing in profu- 
sion of their gold and silver, to erect and endow their convents, 
nunneries, and colleges ; and for this their pensioned presses in this 
country, are making a systematic, though concealed, effort to bring 
our republican institutions into dissipation. 

Whatever then, may be the issue of these attempts, to perpetu- 
ate the dreadful reign of the papacy in Republican America, it 
should be evident to the most superficial observer, that even the at- 
tempt is fraught with ruin to the souls of men led astray by its de- 
lusions; that while in progress it endangers the peace and freedom 
of our country, and has a direct tendency, unless counteracted in 
season, to continue the reign of Anti-Christ. 

Impressed with these truths; disposed to confine themselves to 
the simple object of opposing the inroads of Popery, and standing 
neutral in regard to mere party politics, the agitating question 
of slavery, and other subiects not immediately comprehended in the 
plans of their society ; the Executive Committee would thus respect- 
fully solicit the hearty co-operation of all who are friendly to this 
cause. 

To call the public attention to this subject; to diffuse correct in- 
formation respecting Popery; to exhibit and defend the great prin- 
ciples of the Reformation, as respects the common Christianity ; 
and to aid in maintaining our civil liberty in opposition to popu- 
Jar anarchy and despotic misrule ; are among the objects of the 
‘“ American Society to promote the principles of the Reformation.” 
One mode of effecting these objects, which has already been found 
of great utility, is public lecturing for the information of Protestants, 
and the conversion, with the blessing of God, of professed Pa- 
pists to the truth. ‘These lectures, it is intended, shall be resumed 
early in the approaching season. ‘They will be conducted by expe- 
rienced ministers appointed by the Executive Committee, and the 
contributions with which they miy be accompanied will be saciedly 
appropriaied to the specified purposes. 

We, therefore, in conclusion, respected fathers and brethren in 
the ministry of the Protestant Churches in the united States, most 
affectionately request you all to whom this circular may come, to 
admit to your pulpits the authorized lecturers of the ‘“‘ American Re- 
formation Society,” or to exhibit the subject yourselves to the atten- 
tion of your respective charges ; and also toaid us further by pecuniary 
contributions, for the publication of tracts and standard works on 
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the subject of Popery, and further employment of other approptiate 
means for effecting the high designs of our institution. 
By order of the Executive Commitiee of the “ American Society 
to promote the principles of the Reformation.” \ 
W. C. Brown es, Pres. 
J. N. M’Leop, Cor. Sec’y. 
New York, Sept. 12, 1236. 
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From tie American Protestant Vindicator. 
HOTEL DIEU NUNNERY AT MONTREAL. 


An old friend in Canada has written me a letter, which contains 
the following remarks. “ Maria Mouk’s work in my opinion, is full 
of far-fetched lies ; and a complete catch penny; where she can 
gull fools. Some gentiemen here solemnly declare, that Maria 
Monk is a well known infamous character.” 

It is astonishing, after all the discussion upon the subject, that 
any persons can thus so completely misapprenend the true question. 
The character of Maria Monk has not the most remote connection 
with this investigation—nor has any person ever brought it up, either 
as testimony or for scrutiny, except the Roman priests. Maria Monk 
has been anun! ‘That fact alone determines her character in my 
estimate, and according to my acquaintance with Canadian Con- 
vents. 

No greater proof of infatuation can be adduced, than the con- 
duct of many nominal Protestants upon this topic. One common 
adage in courts of law is this—‘‘the greatest rogue always turns 
evidence for the public.” But is his testimony invalidated by that 
fact? Not at all. On the contrary—are not large rewards given, 
and is not complete exemption from punishment guaranteed to any 
criminal who will impeach his accomplices in wickedness ? 

Besides, in what way could the “ secrets of Female Convents” 
be divulged, if not by one of the residents? The Romish priests 
are in a great Jesuitical uproar respecting Maria Monk’s character ; 
but who made her what she confesses thatshe was? ‘THEMSELVES. 
After all that can be said upon the affair—Maria Monk is just as 
innocent and virtuous as nine tenths, at least, of the women and girls 
who attend Auricular Confession. 

It must also be recollected, that Maria Monk has been a resident 
of New York nearly sixteen months, and during that whole period, 
has been residing in Christian families, under the most searching 
inspection of matrons, whose piety and discernment and deccrum 
are equally amiable and exemplary. And during that period, she 
has exhibited none of those prominent indiscretions, either in lan- 
guage or behavior, which her own description of herself might have 
justified us to expect. 
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In truth, the whole inquiry is this:—Are Maria Monk’s delinea- 
tons of the Canadian priests and nuns accurate? and are those Pa- 
pal ecclesiastics the inordinate sinners whom she depicts? All the 
“cunning craftiness,” with which those Jesuits and their minions 
“lie in wait to deceive,” will not avail to blind christians to that 
topic which is the only genuine point of investigation. 

Falsehood or truth respecting Marit Monk personally, are equal- 
ly insignificant and irrelevant; except as they illustrate the acts of 
priesis and nuns. Four facts are incontestible. 1. Maria Monk 
was a Nun in the Hotel Dieu Convent; and all the purjured testi- 
mony which the Roman priests can purchase, will not alter that 
verity. 2. Artificers of all kinds, were employed for months in 
stopping up the subterraneous passages between the priests’s resi- 
dence and the nunneries in Montreal; in altering the exterior 
avenues of the Convent; and in chan sins the passages, the position, 
the names, and the uses of the various apartments which Maria 
Monk deserides. 3. Messrs. Perkins, Curry, Esson and Holmes, 
were not admitted into one fourth part of the Hotel Dieu Nunnery, 
and did not enter one of the secluded chambers exclusively appro- 
priated to the nuns, for their transaction of “the mystery of iniqui- 
ty.” 4. A book has been compiled in the Hotel Dieu Nunnery of 
Montreal, in the name of Maria Monk: and during several months 
past, every artifice which the Jesuits of Canada could devise, has 
been adopted to trepan and kidnap that young woman, that she 
might be transferred to the Hotel Dieu Convent, to be made solemn- 
ly to attest to the trath of tie falsehoods which have been forged in 
her name; and immediately afier that simulated testimony can be 
obtained, she is condemned to follow her sister “* Saintes’ into the 
pit of extinction. 

All those four Facts, I hereby offer to prove at any time, and in 
any place in Canada, as Mr. Lartigue, the Popish prelate of Mon- 
treal, may appoint. What will be his reply? “IT stand upon my 
character.” Then I tell all the world who choose to know it: that 
Mr. Lartigue, and the priests named in Maria Monk’s ‘ Awful Dis- 
closures,” and with few exceptions all the other Canadian Cures, 
have no other characters than this; and I utter confidently the ap- 
palling truth:— They are the most dissolute profligates, in the par- 
ishes and towns which they infest; and are no more worthy of cred- 
it upon any topic connected with their ungodly priestcraft, than— 
to speak in Bible language—“Seducing spirits, speaking lies in hy- 
pocrisy, having their conscience seared witha hot iron, who through 
covetousness, with feigned words, make merchandize of the souls 
of men.” G. B. 


“ Eccrestastican Anti-Stavery Coxyrstiox.’’—The writer in the N. 
England Spectator (Adelphos) who prepesed such a Convention, has given 
a further exposition of his views on the subject. He has before said he wish- 
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ed such a convention “ to take the work into their own hands’’—he new says 
“1 did not anticipate the organization of a new Society, nor a series ot Con- 
ventions—these things I would ieave to the wisdem of the Convention, when 
assembled.’ He had before proposed a Conveniicn * of the pastors and del- 
egates from the churches’’—he now proposed to inciude **as many of the lay 
members of the churches who hold the ubove sentiments, as are disposed to 
attend.”’ These * above sentiments’ to which allusion is made, are that 
“ Slavery is a sin, and that it ought to be abolished in the speedicest manner 
possible.’"—[The Beechers and Breckinridves and cther gradualists might 
claim seats under this definition of * Anti Slavery’ principles.] He would 
not have it a sectar‘an convention, we should presume, tor he expressly men- 
tions “ clergymen of ALL denominations ’—and he mentions * ley members 
of the churches’ without desisnating iny particular sect or sects. Yet, not- 
withstanding this, he shows piainly that he wishes to exclude ** a certain in- 
dividual” who, he thinks, cannot be * actuated by the spirit of Christ’ be- 
cause he agrees with the Society of Friends on the subject of the Sabbath. 
The * Friends” are generally reckoned among the christian ** denominations” 
in our land, and they furnish their share of active abolitionists. If ** a cer- 
tain individual” is to be denounced as Anti-christian and excluded from the 
Anti-Slavery Convention, because he holds those views, we should like to 
know whether “ members of the Christian churches’ ealled Friends are to 
be excluded from the proposed convention? We should like to be informed, 
likewise, whether the “lay members” and ‘ clergyincn” of the Seventh Day 
Baptist Denomination, whose ** Genera! Confereuce’’ has lately declared the 
practice of slaveholding, a sin, are also to be excluded? One of the largest 
Evangelical churches, (if not the largest.) in New-England, is of this order, 
and a large portion of its leading oijicers and members are active abolition- 
ists. When these questions are answered, we should like to know of “ Adel- 
phos,” whether those “ clergyinen”’ and * lay members of the churches” who 
may happen to differ with him on the subjects of infant baptism or Church 
government would be admitted to a seat in his ‘* Ecclesiastical 2nti-Slavery 
Convention” where gradual and immediate abolitionists are to sit side by side, 
to “harmonize their views ?”’ 

We repeat, (what we said before,) that the action of Christian churches 
on the subject, is just as important as Adelphos supposes it to be. And an 
Anti-Slavery Convention of Christians of all denominations, *‘ if assembled 
in the spirit of Christ,” might do much for the Church and for Christ’s suf= 
fering poor. But there is need of “wisdom and discretion” in the enter- 
prize. If any thing like “a wrong spirit, bitter sarcasms, and indiscriminate 
and sweeping denunciations” should betray itself in the projectors of it, and 
especially if, in such a holy cause, there should be any “ who can have no 
fellowship [on this subject,] with others except they can [on other subjects] 
frame shibboleth just as they do” they ** must not be surprised”’ if *‘ many of the 
most pious and judicious abolitionists should not be ready to go with them. 
“ Let nothing be done throuch strife or vain glory.”” *“* In honor preferring 
one another.’”’ These are good mottos for the times in which we live, an 
fn perfect agreement with such as these —** Contend earnestly for the faith.” 
4*Have no fellowship with the unfruitful works of darkness but rather re- 
prove them.” Any thing like a * spir/t du corps,” a pride of official station, 
that cannot bear to have the ** moral delinquencies” of ministers rebuked by 
Jaymen, should be careful!y guarded against, by all ministers who intend in 


a scriptural manner to * magniiy” ir office. he dignity of Christian 
ministers should not consist in the affectation of superiority to public inspec- 
tion, but in meekly laboring for their reformation whenever convinced that 
they ‘may need censure.” 

Friend of Man, 
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MISCELLANEOUS. 
CONVERSATION WITH A JUDGE. 


4. B.—You once published something against slavery, I learn, Judge. 

Judge.—Yes, | have been an abolitionist some years, and my father before 
me. 

A. B.—Are you an immediatist? 

Judge-——Why, no, 1 do not agree with you anti-slavery men about that. 
I hold that every man is not bound to give up his slaves immediately. If he 
holds them for their own good, and is sorry he ever enslaved them,—I do 
not say he is guilty for not giving them their freedom. 

A. B.—Let us try this principle Judge, by the practice in your court. If 
a horse-thief is arraigned before you, and says in answer to the interrogatory, 
What have you to say why sentence should not be pronounced against you ?— 
“Sir, it is true, I stole the horse, and am unwilling to give him up but I 
keep him for his own good, and am sorry, I ever stole him ;’’—would you 
postpone the sentence ? 

The Judge was silent. He seemed to think his criminal law code would 
not bear him out in the analagous case stated, and that his opinions respect- 
ing anti-slavery principles ought to be reviewed. S.A. 

Emancipator. 


OPINIONS OF A MEMBER OF CONGRESS. 


A northern gentleman now in this city, lately traveled with a distinguish- 
ed southern member of Congress, in a steain-boat, and heard him give his 
views of the great exciting topic of the day,—anti-slavery. He inquired in- 
to the statistics of the Anti-Slavery Society, and remarked, that he was not 
surprised at the facts made known to him. ‘ Let me have them,” said he, 
“and I will read them on the floor of Congress.” We have been deceived by 
northern members. They have assured us, that the Anti-Slavery Society, is 
contemptible in point of number and influence. I thought differently when 
I saw that they raised so large a sum of money, with so little apparent effort, 
and what I have now learned satifies me that the southern members have 
been imposed upon. When I see men giving their money so freely, I believe 
them to be honest in their opinions, and when I see so much given I am 
alarmed at the prevalence of these doctrines. We must have Texas, and new 
slave states, or we are gone. Some sneer at boys signing petitions. I am 
not of that number, and had rather see the signature of an old man of seven- 
ty than a boy of seven. The old man will soon die, but the boy will remem- 
ber the petition. When I see the signature of a boy to a petition for abolish- 
ing slavery in the District of Columbia, it reminds me of the father of Hanni- 
bai, bringing his son before the altar, and making him swear eternal hatred 
to the Romans. I tell you, sir, we have been deceived by your members 
of Congress. The anti-slavery cause is rapidly advancing, and we must 
counteract it in the best way we can. 


METAPHYSICS. 


Prof. Park in his inaugural address before the Andover Theological Sem- 
inary, treated of metaphysics, or the science of mind, ina n.atiner highly in- 
structive and interesting, as we should judge, by an outl:uc given in the N. 
E. Spectator. “The Bible,” said he, ‘ no where defines the worda ‘ heart,’ 
and ‘conscience,’ but takes it for granted that we have mct:physics enough 
to know what they mean.” He might have added, that they take this for 
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granted respecting even “ the wayfaring man, though a fool ’’—and the learn- 
ed Professor probably underrated the intellects of the common people when 
he remarked that ‘the preaching is best adapted to answer its end which 
tends to sanctify the /ead/ng influence in the congregation. He did no ap- 
prove of lowering down the style of preaching to the meanest capacity.” — 
The Editor of the Spectator remarking upon this says: 

“‘The speaker's remarks on this head, need much qualification. We think 
the most profound doctrines of the Bible may be so simplified as to be brought 
within the comprehension of the weakest mind. Daniel Webster always 
speaks so that all can understand.” 

The criticism is, perhaps, a good one. And yet, both the Editor and Pro- 
fessor would probably be surprised to be told (what we are confident is the 
fact,) that the most acute metaphysical writers in New England, are more 
read, better understood, and more highly appreciated by shoe-makers on their 
benches, and old-fashioned farmers with their leather aprons, than by all our 
literary and professional gentlemen, clergymen, theological professors, com- 
bined.—Let the booksellers’ clerks be inquired of, in this matter. — Let the 
few metaphysical preachers themselves testify.—Let passing facts, in respect 
to discussions of ** abstract principles’’—human rights, &c. &c. bear testimo- 
ny. What class is it, that can scarcely be made to listen to the first princi- 
ples of common sense without crying out against ‘‘ abstract theories?” We 
hope Prof. Park may have nothing of this kind to encounter at Andover. 

Friend of Man. 


Dr. Beecner is THE Soutn.—The Southern Christian Herald is puzzled 
with the theological course of Dr. Beecber—says he is sometimes a Con- 
gregationalist, and sometimes a Presbyterian, sometimes orthodox, and some- 
times heterodox, and upon the whole, the editor don’t know where to find 
him. Now it is rather hard that the Doctor cannot suit his brethren of the 
South, after all. Perhaps the editor of the Herald will be able to spell out 
his course on Slavery and emancipation a little better. We can help him to 
an item or two by way of data. When Benjamin Lundy (afterwards associ- 
ated with Mr. Garrison) first visited Massachusetts, in 1827 or 8, he was much 
cheered by his interview with Dr. Beecher.—* Friend Lyman,” he said, 
“was very warm hearted in the cause, and encouraged him to do all he could 
to get up Anti-Slavery Societies and flood the whole country with abolition 
traets.””. We shall never forget the animated air with which Friend Lundy 
related to us the particulars of this interview, a few days afterwards. The 
students at Lane Seminary may tell, too, if they please, in what terms the 
Dector spoke of the cause of abolition, and of his sympathy with them, a lit- 
tle before the celebrated laws were passed against the discussion of the sub- 
ject in the seminary.—Jb. 


Savace Murper.—The coroner was summoned, yesterday morning, to 
view the body of Mrs. Alice Ackley, wife of Samuel Ackly, which was found 
dead in the room occupied by her husband, at the corner of Rivington and 
Essex streets. The body was entirely without covering; no marks of vio- 
lence were perceptible, and as the deceased was known to be of very intem- 
perate habits, a verdict of death from intemperance was recorded, after a slight 
examination by a surgeon, whose opinion was given to that effect. 

In the mean time the husband, Ackley, and another man, named Ledger, 
who had also lived in the same room, had been arrested and imprisoned at 
the upper pdlice office, on suspicion After the rendering the virdict, the 
coroner drew up a cirtificate for the liberation of the two men, and they were 
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‘about to be discharged, when an order for their continued detention was re- 
ceived from the alderman of the ward, circumstances having come to light 
which strongly implicated them as the murderers of the deceased. 

Some remark had been excited, during the inquest, by the naked condition 
of the body, and the fact that the under g irments of the deceased could no where 
be discovered. In searching about the premises, Mr. Smith, one of the po- 
lice officers, discovered the woman's chemise, and one of her husband's shirts, 
concealed in an out house, and both deeply stained with blood. In conse- 
quence of this discovery, the coroner held a second inquest, at which the body 
was more carfully examined, andthe horrid fact became apparent that the 
woman had been most cruelly murdered, by the same means that were resort- 
ed to by the murderers of Edward the Second of England, at Berkeley castle, 
except that the instrument they used was made red hot, whereas the intes- 
tines of the unhappy woman had been merely lacerated with a rod of wood 
or iron, forcibly inserted to the depth of about sixteen inches, and causing 
almost immediate death. 

At half past 12 this day, the coroner's jury rendered a verdict to the effect 
that the deceased came to her death from injuries inflicted by the hand of 
her husband, Samuel Ackley.—Com. Adv 


SINGULAR DEATH. 


A family living at 79 Mercer-street, a few days since employed a woman to 
do their washing. The same evening a sum of money was missing, and to her 
they imputed the loss ; she was not seen from that time until last evening, when 
she came into the porter house at the corner of Mercer and spring-streets, where 
she was told of the crime imputed to her. She denied all knowledge of the 
money, and went into the house in question to declare her innocence.— 
When she arrived there she was in liquor, and put her head on the table and 
went to sleep. From motives of humanity she was allowed to remain there 
all night. In the morning, attempts were made to arouse her, but it was 
-discovered that she slept to wake no more. 

The deceased was the wife of a respectable tradesman of this city in prosper- 
ous circumstances, but her dissipated habits caused a separation some years 
since, and she has since continued in her vicious course, until, in the prime 
of life, she has been added another to the list of victims of the demon in- 
temperance. N. Y. Com. Adv. 


POETRY. 
From the Herald of Freedom. 
HAS WOMAN ANY INFLUENCE? 


When persecution’s cruel hand, 

Our Fathers o’er the ocean drove, 

And forced them toa savage land, 

’Mid bloody foes and death to rove,— 
Where then was Woman's fearless heart ? 
She braved the*storm and angry sea, 
From home, and kindred chose to part, 
To worship God, and still be free. 





POETRY. 





And when Intemperance o'er the land, 
Its dark and deadly influence throws, 
And Christian patriots take their stand, 
The hydra-monster to depose.— 

Is woman's puny aid then sought ? 

Is she allowed her pen to wield, 

The mighty evil to avert, 

Her country from disgrace to shield ? 


Yes, then, is female influence sought, 

In winning those to vice consigned, 
Her heart, with generous pity fraught, 
Appeals to every active mind. 

And wheresoe’er our footsteps turn, 
Her healthful influence greets our eyes, 
From her the heathen nations learn 
That heavenly peace which death defies. 


But when each southern gale, that blows 
Along the swelling ocean’s play. 

Bears with it tales of heart-felt woes, 
And ‘groans and tears from day to day,— 
When anguish racks the mother’s heart, 
Of every earthly joy bereft, 


From home and loved ones forced to part, 


And not one human tie is left ;— 


Shall woman’s heart with pity flow ? 
Shall she her sister's injuries feel ? 
The sympathizing tear bestow ? 

Her sister's wounded spirit heal ? 
Daughters of those, who, long ago, 
Dared the dark storm, and angry sea, 
And walked the desert way of woe, 
And pain, and trouble—to be free :— 


Oh, be like them—like them press on, 
Walk in the steps their feet have trod, 
Like them, be firm, decided, strong, 
In all your efforts, look to God. 

Cease not, till sundered every chain, 
And ransomed, those so long opprest, 

* Till cruelty shall cease to reign, 
Mercy, and justice fill each breast. 





